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PART I 


THE RULER AND SOCIETY 


Professing God’s Unity and accepting Muhammad as His 
prophet bring in their wake innumerable consequences. If the 
Quran is God’s Word and Muhammad His chosen messenger 
who “speaks out not of caprice" (LIII, 3), their instructions 
concerning all things must be obeyed. Faced with these facts of 
their faith, the Muslims soon developed a complicated science of 
the Shariah or Divine Law, a science which embraces every 
dimension of human conduct, including the political. 

One of the earliest and best expositions of Islam’s explicit and 
implicit instructions concerning government and its role in society 
is CAli's instructions to Malik ibn al-Harith al-Nakha‘l, surnamed 
al-Ashtar (“the man with inverted eyelashes”) because of a wound 
he received in battle. He was one of the foremost Muslim warriors 
in the first few years of Islam’s spread and one of °Ali’s staunchest 
supporters. He advised °Ali against making a truce with Mucawiyah 
at the battle of Siffin and was poisoned on his way to assume his 
post as governor of Egypt in the year 37/658 or 38/659, shortly 
after ^Ali became caliph following the assassination of eUthmàn.1 

Since these instructions form part of CAs Nahj al-balüghah, 
they have been discussed by all the more than 100 commentators 
on the text. I have made extensive use of two of the most famous 
of the commentaries. The first is by Ibn Аы-1-Най (d. 655/1257), 
a historian who was attached to the Abbasid court in Baghdad. 
His commentary is one of the earliest, and because of its thorough- 
ness and exactitude forms the basis for many of the later comment- 
aries. The second is by Ibn Maytham al-Bahr4ni, a well-known 
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Shi‘ite scholar and theologian who died in 679/1282-3. In addition 
I have profited from the glosses of the nineteenth cenrury reformer 
Muhammad *Abduh (d. 1905) and one or two other modern 
commentaries which are mentioned in the notes. 


* Al's Instructions to Malik al-Ashtar 


cAli wrote these instructions to al-Ashtar al-Nakha‘i when he 
appointed him governor of Egypt and its provinces at the time 
the rule of Muhammad ibn Abi Bakr was in turmoil. It is the 
longest set of instructions (in the Na/j al-baldghah). Among all his 
letters it embraces the largest number of good qualities. 

Part One: Introduction2 
In the Name of God, the Merciful, the Compassionate 

This is that with which САП, the servant of God and Commander 
of the Faithful, charged МаК ibn al-Hàrith al-Ashtar in his 
instructions to him when he appointed him governor of Egypt: 
to collect its land tax,? to war against its enemies, to improve the 
condition of the people and to engender prosperity in its regions. 
He charged him to fear God, to prefer obedience to Him (over all 
else) and to follow what He has directed in His Book — both the 
acts He has made obligatory and those He recommends4 — for none 
attains felicity but he who follows His directions, and none is 
overcome by wretchedness but he who denies them and lets them 
slip by. (He charged him) to help God — glory be to Him — with 
his heart, his hand and his tongue,5 for He — majestic is His 
Name — has promised to help him who exalts Him.6 And he 
charged him to break the passions of his soul and restrain it in its 
recalcitrance, for the soul incites to evil, except inasmuch as God 
has mercy.7 

Part Two: Commands and Instructions Concerning 
Righteous Action in the Affairs of the State 

Know, О Malik, that I am sending you to a land where govern- 
ments, just and unjust, have existed before you. People will look 
upon your affairs in the same way that you were wont to look upon 
the affairs of the rulers before you. They will speak about you 
as you were wont to speak about those rulers. And the righteous 
are only known by that which God causes to pass concerning them 
on the tongues of His servants. So let the dearest of your treasuries 
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be the treasury of righteous action. Control your desire and restrain 
your soul from what is not lawful to you, for restraint of the soul 
is for it to be equitous in what it likes and dislikes. Infuse your 
heart with mercy, love and kindness for your subjects. Be not in 
face of them a voracious animal, counting them as easy prey, for 
they are of two kinds: either they are your brothers in religion or 
your equals in creation. Error catches them unaware, deficiencies 
overcome them, (evil deeds) are committed by them intentionally 
and by mistake. So grant them your pardon and your forgiveness 
to the same extent that you hope God will grant you His pardon 
and His forgiveness. For you are above them, and he who appointed 
you is above you, and God is above him who appointed you. 
God has sought from you the fulfillment of their requirements 
and He is trying you with them. 

Set yourself not up to war against ‘Jod,8 for you have no power 
against His vengeance, nor are you able to dispense with His 
pardon and His mercy. Never be regretful of pardon or rejoice at 
punishment, and never hasten (to act) upon an impulse if you can 
find a better course. Never say, “‘I am invested with authority, I 
give orders and I am obeyed,” for surely that is corruption in the 
heart, enfeeblement of the religion and an approach to changes 
(in fortune). If the authority you possess engender in you pride 
or arrogance, then reflect upon the tremendousness of the dom- 
inion of God above you and His power over you in that in which 
you yourself have no control. This will subdue your recalcitrance, 
restrain your violence and restore in you what has left you of the 
power of your reason. Beware of vying with God in His tremen- 
dousness and likening yourself to Him in His exclusive power, 
for God abases every tyrant and humiliates all who are proud. 

See that justice is done towards God? and justice is done 

ttowards the people by yourself, your own family and those whom 
—cyou favor among your subjects. For if you do not do so, you have 
ammovorked wrong. And as for him who wrongs the servants of God, 
зоа is his adversary, not to speak of His servants. God renders 
10111 and void the argument of whosoever contends with Him. 
uch a one will be God's enemy until he desists or repents. 
"= пр is more conducive to the removal of God's blessing and 
— —e hastening of His vengeance than to continue in wrongdoing, 
—-— God harkens to the call of the oppressed and He is ever on the 
——- ttch against the wrongdoers. 10 
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Let the dearest of your affairs be those which are middlemost 
in rightfulness,!! most inclusive in justice and most comprehensive 
in (establishing) the content of the subjects. For the discontent 
of the common people invalidates the content of favorites, and the 
discontent of favorites is pardoned at (the achievement of) the 
content of the masses. Moreover, none of the subjects is more 
burdensome upon the ruler in ease and less of a help to him in 
trial than his favorites. (None are) more disgusted by equity, more 
importunate in demands, less grateful upon bestowal, slower to 
pardon (the ruler upon his) withholding (favor) and more deficient 
in patience at the misfortunes of time than the favorites. Whereas 
the support of religion, the solidarity of Muslims and preparedness 
in the face of the enemy lie only with the common people of the 
community, so let your inclination and affection be toward them. 

Let the farthest of your subjects from you and the most hateful 
to you be he who most seeks out the faults of men. For men 
possess faults, which the ruler more than anyone else should 
conceal. So do not uncover those of them which are hidden from 
you, for it is only encumbent upon you to remedy what appears 
before you. God will judge what is hidden from you. So veil 
imperfection to the extent you are able; God will veil that of your- 
self which you would like to have veiled from your subjects. 
Loose from men the knot of every resentment, sever from yourself 
the cause of every animosity, and ignore all that which does not 
become your station. Never hasten to believe the slanderer, for 
the slanderer is a deceiver, even if he seems to be a sincere advisor. 

Bring not into your consultation a miser, who might turn you 
away from liberality and promise you poverty;12 nor a coward, 
who might enfeeble you in your affairs; nor a greedy man, who 
might in his lust deck out oppression to you as something fair. 
Miserliness, cowardliness and greed are diverse temperaments 
which have in common distrust in God. 13 

Truly the worst of your viziers are those who were the viziers 
of the evil (rulers) before you and shared with them in their sins. 
Let them not be among your retinue, for they are aides of the 
sinners and brothers of the wrongdoers. You will find the best of 
substitutes for them from among those who possess the like of their 
ideas and effectiveness but are not encumbranced by the like of their 
sins and crimes; who have not aided a wrongdoer in his wrongs 
nor a sinner in his sins. These will be a lighter burden upon you, 
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a better aid, more inclined toward you in sympathy and less 
intimate with people other than you. So choose these men as your 
special companions in privacy and at assemblies. Then let the 
most influential among them be he who speaks most to you with 
the bitterness of the truth and supports you least in activities 
which God dislikes in His friends, however this strikes your 
pleasure. Cling to men of piety and veracity. Then accustom them 
not to lavish praise upon you nor to (try to) gladden you by (attrib- 
uting to you) a vanity you did not do,l4 for the lavishing of 
abundant praise causes arrogance and draws (one) close to pride. 

Never let the good-doer and the evil-doer possess an equal 
station before you, for that would cause the good-doer to abstain 
from his good-doing and habituate the evil-doer to his evil-doing. 
Impose upon each of them what he has imposed upon himself.15 

Know that there is nothing more conducive to the ruler's 
trusting his subjects than rhat he be kind towards them, lighten 
their burdens and abandon coercing them in that in which they 
possess not the ability. So in this respect you should attain a 
situation in which you can confidently trust your subjects, for 
trusting (them) will sever from you lasting strain.16 And surely 
he who most deserves your trust is he who has done well when 
you have tested him, and he who most deserves your mistrust is he 
who has done badly when you have tested him. 

Abolish no proper custom (sunnah) which has been acted upon 
by the leaders of this community, through which harmony has 
been strengthened and because of which the subjects have 
prospered. Create no new custom which might in any way pre- 
judice the customs of the past, lest their reward belong to him 
who originated them, and the burden be upon you to the extent 
that you have abolished them. 

Study much with men of knowledge (‘ulamd’) and converse 
much with sages (лиёатӣ°) concerning the consolidation of that 
which causes the state of your land to prosper and the establish- 
ment of that by which the people before you remained strong.17 

Part Three: Concerning the Classes of Men 

Know that subjects are of various classes, none of which can be 
set aright without the others and none of which is independent 
from the others. Among them are (1.) the soldiers of God, (2.) 
secretaries for the common people and the people of distinction,!8 
executors of justicel? and administrators of equity and kindness,20 
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(3.) payers of jizyah21 and land tax, namely the people of protective 
covenants22 and the Muslims, (4.) merchants and craftsmen and 
(5.) the lowest class, the needy and wretched. For each of them 
God has designated a portion, and commensurate with each 
portion He has established obligatory acts (faridah) in His Book 
and the Sunnah of His Prophet — may God bless him and his 
household and give them peace — as a covenant from Him 
maintained by us.23 

Now soldiers, by the leave of God, are the fortresses of the 
subjects, the adornment of rulers, the might of religion and the 
means to security. The subjects have no support but them, and 
the soldiers in their turn have no support but the land tax which 
God has extracted for them, (a tax) by which they are given the 
power to war against their enemy and upon which they depend 
for that which puts their situation in order and meets their needs. 
Then these two classes (soldiers and taxpayers) have no support 
but the third class, the judges, administrators and secretaries, for 
they draw up contracts,24 gather yields, and are entrusted with 
private and public affairs. And all of these have no support but 
the merchants and craftsmen, through the goods which they bring 
together and the markets which they set up. They provide for the 
needs (of the first three classes) by acquiring with their own hands 
those (goods) to which the resources of others do not attain. Then 
there is the lowest class, the needy and wretched, those who have 
the right to aid and assistance. With God there is plenty for each 
(of the classes). Each has a claim upon the ruler to the extent that 
will set it aright. But the ruler will not truly accomplish what God 
has enjoined upon him in this respect except by resolutely striving, 
by recourse to God’s help, by reconciling himself to what the 
truth requires and by being patient in the face of it in what is easy 
for him or burdensome. 

(1.) Appoint as commander from among your troops that person 
who is in your sight the most sincere in the way of God and His 
Prophet and of your Imam,25 who is purest of heart and most 
outstanding in intelligence, who is slow to anger, relieved to 
pardon, gentle to the weak and harsh with the strong and who is 
not stirred to action by severity nor held back by incapacity. Then 
hold fast to men of noble descent and those of righteous families 
and good precedents, then to men of bravery, courage, generosity 
and magnanimity, for they are encompassed by nobility and 
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embraced by honor. 

Then inspect the affairs of the soldiers26 as parents inspect 
their own child. Never let anything through which you have 
strengthened them distress you, and disdain not a kindness you 
have undertaken for them, even if it be small, for it will invite 
them to counsel you sincerely and trust you. Do not leave aside the 
examination of their minor affairs while depending upon (the 
examination of) the great, for there is a place where they will 
profit from a trifling kindness, and an occasion in which they 
cannot do without the great. 

Among the chiefs of your army favor most him who assists the 
soldiers with his aid and bestows upon them what is at his disposal 
to the extent that suffices both them and the members of their 
families left behind.27 Then their concern in battle with the 
enemy will be a single concern, for your kind inclination toward 
them will incline their hearts to you.28 Verily the foremost delight 
of the eye for rulers is the establishment of justice in the land and 
the appearance of love for them among the subjects.29 But surely 
the subjects’ love will not appear without the well-being of their 
breasts, and their sincerity (toward rulers) will not become free 
from blemishes unless they watch over their rulers, find their 
governments of little burden and cease to hope that their period 
(of rule) will soon come to an end. Therefore let their hopes be 
expanded, and persist in praising them warmly and takingin to 
account the (good) accomplishments of everyone among them who 
has accomplished, for frequent mention of their good deeds will 
encourage the bold and rouse the indolent, God willing. 

Then recognize in every man that which he has accomplished, 
attribute not one man’s accomplishment to another and fall not 
short (of attributing) to him the full extent of his accomplishment. 
Let not a man’s eminence invite you to consider as great an 
accomplishment which was small, nor a man’s lowliness to con- 
sider as small an accomplishment which was great. 

Refer to God and His Messenger any concerns which distress 
you and any matters which are obscure for you, for God — high 
be He exalted — has said to a people whom He desired to guide, 
“O believers, obey God, and obey the Messenger and those in 
authority among you. If you should quarrel on anything, refer it 
to God and the Messenger” (IV, 59). To refer to God is to adhere 
to the clear text of His Book,30 while to refer to the Prophet is to 
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adhere to his uniting (al-jdmictah) Sunnah, not the dividing 
(al-mufarrig).31 

(2a.) Then choose to judge (al-/jukm) among men him who in 
your sight is the most excellent of subjects, і.е., one who is not 
beleaguered by (complex) affairs, who is not rendered ill-tempered 
by the litigants,?2 who does not persist in error, who is not 
distressed by returning to the truth when he recognizes it, whose 
soul does not descend to any kind of greed, who is not satisfied 
with an inferior understanding (of a thing) short of the more 
thorough, who hesitates most in (acting in the face of) obscurities, 
who adheres most to arguments, who is the least to become 
annoyed at the petition of the litigants, who is the most patient 
(in waiting) for the facts to become clear and who is the firmest 
when the verdict has become manifest; a man who does not 
become conceited when praise is lavished upon him and who is 
not attracted by temptation. But such (men) are rare. 

Thereupon investigate frequently his execution of the law 
(дайа?) and grant generously to him that which will eliminate his 
lacks and through which his need for men will decrease. Bestow 
upon him that station near to you to which none of your other 
favorites may aspire, that by it he may be secure from (character) 
assassination before you by men of importance.33 (In sum) study 
that (i.e., the selection of judges) with thorough consideration, for 
this religion was prisoner in the hands of the wicked, who acted 
with it out of caprice and used it to seek (the pleasures of) the 
present world.34 

(2b.) Then look into the affairs of your administrators. Employ 
them (only after) having tested (them) and appoint them not with 
favoritism or arbitrariness, for these two (attributes) embrace 
different kinds of oppression and treachery.35 Among them look 
for people of experience and modesty36 from righteous families 
foremost in 151ат,37 for they are nobler in moral qualities, more 
genuine in dignity and less concerned with ambitious designs, and 
they perceive more penetratingly the consequences of affairs. 
Then bestow provisions upon them liberally, for that will empower 
them to set themselves aright and to dispense with consuming 
what is under their authority; and it is an argument against them 
if they should disobey your command or sully your trust. 

Then investigate their actions. Despatch truthful and loyal 
observers (to watch) over them, for your investigation of their 
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affairs in secret will incite them to carry out their trust faithfully 
and to act kindly toward the subjects. Be heedful of aides. If one 
of them should extend his hand in a treacherous act, concerning 
which the intelligence received against him from your observers 
concurs, and if you are satisfied with that as a witness, subject him 
to corporeal punishment and seize him for what befell from his 
action. Then install him in a position of degradation, brand him 
with treachery and gird him with the shame of accusation. 

(3.) Investigate the situation of the land tax in a manner that 
will rectify the state of those who pay it, for in the correctness of 
the land tax and the welfare of the taxpayers is the welfare of 
others. The welfare of others will not be achieved except through 
them, for the people, all of them, are dependent upon the land tax 
and those who pay it. Let your care for the prosperity of the earth 
be deeper than your care for the collecting of land tax, for it will 
not be gathered except in prosperity. Whoever exacts land tax 
without prosperity has desolated the land and destroyed the 
servants (of God). His affairs will remain in order but briefly. 

So if your subjects complain of burden,38 of blight, of the 
cutting off of irrigation water, of lack of rain, or of the trans- 
formation of the earth through its being inundated by a flood or 
ruined by drought, lighten (their burden) to the extent you wish 
their affairs to be rectified. And let not anything by which you 
have lightened their burden weigh heavily against you, for it is a 
store which they will return to you by bringing about prosperity 
in your land and embellishing your rule. You will gain their 
fairest praise and pride yourself at the spreading forth of justice 
among them. You will be able to depend upon the increase in their 
strength (resulting) from what you stored away with them when 
you gave them ease; and upon their trust, since you accustomed 
them to your justice toward therm through your kindness to them. 
Then perhaps matters will arise which afterwards they will under- 
take gladly if in these you depend upon them, for prosperity will 
carry that with which you burden it. Truly the destruction of the 
earth only results from the destitution of its inhabitants, and its 
inhabitants become destitute only when rulers concern themselves 
with amassing (wealth), when they have misgivings about the 
endurance (of their own rule)39 and when they profit little from 
warning examples. 

(2c.) Then examine the state of your secretaries and put the best 
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of them in charge of your affairs.40 Assign those of your letters in 
which you insert your strategems and secrets to him among them 
most generously endowed with the aspects of righteous moral 
qualities, a person whom high estate does not make reckless, that 
because of it he might be so bold as to oppose you in the presence 
of an assembly. (He should be someone) whom negligence will 
not hinder from delivering to you the letters of your administra- 
tors, nor from issuing their answers properly for you in that which 
he takes for you and bestows in your stead; a person who will not 
weaken a contract which he binds for you, nor will he be incapable 
of dissolving what has been contracted to your loss; a man who is 
not ignorant of the extent of his own value in affairs, for he who is 
ignorant of his own value is even more ignorant of the value of 
others. 

Let not your choosing of them be in accordance with your own 
discernment, confidence and good opinion, for men make them- 
selves known to the discernment of rulers by dissimulating and 
serving them well, even though beyond this there may be nothing 
of sincere counsel and loyalty. Rather examine them in that with 
which they were entrusted by the righteous before you. Depend 
upon him who has left the fairest impression upon the common 
people and whose countenance is best known for trustworthiness. 
This will be proof of your sincerity toward God and toward him 
whose affair has been entrusted to you. 

Appoint to the head of each of your concerns a chief from among 
these men, (a person) who is neither overpowered when these 
concerns are great nor disturbed when they are many. Whatever 
fault of your secretaries you overlook will come to be attached to 
you. 

(4.) Then make merchants and craftsmen — those who are 
permanently fixed, those who move about with their wares and 
those who profit from (the labor of) their own body4! — your own 
concern, and urge others to do so,42 for they are the bases of 
benefits and the means of attaining conveniences. They bring 
(benefits and conveniences) from remote and inaccessible places 
in the land, sea, plains and mountains, and from places where men 
neither gather together nor dare to go. (The merchants and 
craftsmen) are a gentleness from which there is no fear of calamity 
and a pacifity from which there is no worry of disruption.43 Ex- 
amine their affairs in your presence and in every corner of your land. 
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But know, nevertheless, that in many of them is shameful 
miserliness, detestable avarice, hoarding of benefits and arbitrari- 
ness in sales. This is a source of loss to all and a stain upon rulers. 
So prohibit hoarding (Zhtikár), for the Messenger of God — may 
God bless him and his household and give them peace — pro- 
hibited it.44 Let selling be an openhanded selling, with justly 
balanced scales and prices which do not prejudice either party, 
buyer or seller.45 As for him who lets himself be tempted to 
hoard after you have forbidden him (to do so), make an example 
of him and punish him, but not excessively. 

(5.) Then (fear) God, (fear) God regarding the lowest class, the 
wretched, needy, suffering and disabled who have no means at 
their disposal, for in this class there is he who begs and he who is 
needy (but does not beg). Be heedful for God's sake of those 
rights of theirs which He has entrusted to you. Set aside for them 
a share of your treasury (bayt al-mal) and in every town a share of 
the produce of the lands of Islam taken as booty (sawafi al-islam),46 
for to the farthest away of them belongs the equivalent of what 
belongs to the nearest.47 You are bound to observe the right of 
each of them, so be not distracted from them by arrogance, for 
you will not be excused if, to attend to the very important affair, 
you neglect the trifling, So avert not your solicitude from them 
and turn not your face away from them ір con- 
tempt. 

Investigate the affairs of those (of the lowest class) who are 
unable to gain access to you, those upon whom eyes disdain to 
gaze and whom men regard with scorn. Appoint to attend ex- 
clusively to them a person whom you trust from among the 
godfearing and humble, and let him submit to you their affairs. 
Then act toward them in a manner that will absolve you before 
God on the day that you meet Him.48 For among the subjects 
these are more in need of equity than others. In the case of each 
of them prepare your excuse with God by accomplishing for him 
his rightfully due (a/-fagq). Take upon yourself the upkeep of the 
orphans and aged from among those who have no means at their 
disposal and do not exert themselves in begging. (All of) this is a 
heavy burden upon rulers. The truth (a/-haqq), all of it, is a heavy 
burden. But God may lighten it for people who seek the final end, 
who admonish their souls to be patient and trust in the truth of 
God's promise to them. 
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Part Four: Commands and Prohibitions 
in Málik al-Ashtar’s Best Interest 

Set aside for those who have requests (лааг) from you a portion 
(of your time) in which you yourself are free to (attend) to them. 
Hold an open audience for them and therein be humble before 
God who created you. Keep the soldiers and aides who are your 
bodyguards and police away from them so that their spokesman 
may address you without stammering (in fear), for I heard the 
Messenger of God — may God bless him and his household and 
give them peace — say not (only) on one occasion, “No community 
shall be sanctified within which the rightfully due of the weak 
may not be taken from the strong without stammering (by the 
weak)”, Furthermore suffer them to be coarse and faltering of 
speech and become not annoyed and angry with them. For that 
God will outspread the wings of His mercy over you and make 
binding for you the reward of having obeyed Him. Bestow what 
you bestow in a pleasant manner and refrain (from granting 
requests when you must) gracefully and while asking pardon. 

Then there are certain of your affairs which you must take in 
hand personally. Among them is giving an ear to your administra- 
tors when your secretaries have been unable to find the correct 
solution, and among them is attending to the requests of men when 
presented to you because the breasts of your aides have been 
straitened by them.49 

Each day perform the work of that day, for to each belongs what 
is proper to it. Set aside for yourself in what is between you and 
God the most excellent of these hours and the fullest of these 
portions, even though all of them belong to God if in them your 
intention is correct and because of them the subjects remain 
secure. In making your religion sincerely God’s perform especially 
His obligations (fard’id),50 which pertain only to Him. So give to 
God of your body in your night and your day, and complete in a 
perfect manner, neither defectively nor deficiently, what brings 
you near to Ged, no matter what may befall your body (as a 
result).51 

When you stand to lead men in the canonical prayers, neither 
drive (them) away (by praying too lengthily) nor mar (the prayer 
by performing it too quickly or faultily), for among men there are 
some who are ill and others who are needy. I asked the Messenger 
of God — may God bless him and his household and give them 
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peace — when he sent me to the Yemen, “How shall I lead them 
in prayer ?” He said, “Lead them in prayer as the weakest of them 
prays, and be merciful to the believers.” 

Furthermore, prolong not your seclusion (zhtjáb) from your 
subjects, for rulers’ seclusion from subjects is a kind of constraint 
and (results in) a lack of knowledge of affairs. Seclusion from them 
cuts rulers off from the knowledge of that from which they have 
been secluded. Then the great appears to them as small and the 
small as great. The beautiful appears as ugly and the ugly as 
beautiful. And the truth becomes stained with falsehood. The 
ruler is only a man. He does not know the affairs which men hide 
from him. There are no marks upon the truth by which the various 
kinds of veracity might be distinguished from falsehood. 

Again, you are one of only two men: either you give generously 
in the way of the truth — then why seclude yourself from carrying 
out a valid obligation or performing a noble deed? Or else you 
are afflicted by niggardliness — then how quickly will men refrain 
from petitioning you when they despair of your generosity! 
Moreover, most requests men present to you are those which 
impose no burden upon you, such as a complaint against a wrong 
or the seeking of equity in a transaction. 

Then surely the ruler has favorites and intimates, among whom 
there is a certain arrogation, transgression and lack of equity in 
transactions. Remove the substance of these (qualities) by cutting 
off the means of obtaining these situations. Bestow no fiefs upon 
any of your entourage or relatives, nor let them covet from you 
the acquisition of a landed estate52 which would bring loss to 
the people bordering upon it in (terms of) a water supply or a 
common undertaking, the burden of which would be imposed upon 
them.53 Its benefit would be for those (who acquired the fiefs) 
and not for you, and its fault would be upon you in this world and 
the next. 

Impose the right (a/-hagq) upon whomsoever it is encumbent, 
whether he be related to you or not.54 Be patient in this and look 
to your (ultimate) account (zuhtasib),55 however this may effect 
your relatives and favorites. Desire che ultimate end in that of it 
(imposing the right) which weighs heavily against you, for its 
outcome will be praiseworthy. 

If any of your subjects should suspect you of an injustice, 
explain to them your justification. By your explanation turn their 
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suspicions away from yourself. Thereby you train your soul (nafs), 
act kindly to your subjects and justify (yourself) in a manner to 
attain your need, i.e., setting them in the way of the truth. 

Never reject a peace to which your enemy calls you and in which 
is God’s pleasure, for in peace there is ease for your soldiers, 
relaxanon from your cares and security for your land. But be 
cautious, very cautious, with your enemy after (having made) 
peace with him, for the enemy may have drawn near in order to 
take advantage of (your) negligence. Therefore be prudent and 
have doubts about trusting your enemy in this (matter). 

If you bind an agreement between yourself and your enemy or 
cloth him in a protective covenant (dhimmah), guard your agree- 
ment in good faith and tend to your covenant with fidelity. Make 
of yourself a shield before what you have granted,56 for men do 
not unite more firmly in any of the obligations (imposed upon 
them) by God than in attaching importance to fidelity in agree- 
ments,57 despite the division among their sects and the diversity 
of their opinions. The idolators (al-mushrikün) had already adhered 
to that (honoring agreements) among themselves before the 
Muslims, by reason of the evil consequences of treachery that 
they had seen. So never betray your protective covenant, never 
break your agreement and never deceive your enemy, for none is 
audacious before God but a wretched fool. God has made His 
agreement and His protective covenant a security which He has 
spread among the servants by His mercy, and a sanctuary in whose 
impregnability they may rest and in whose proximity they may 
spread forth.58 Within it there is no corruption, treachery or 
deceit. 

Make not an agreement in which you allow deficiencies and 
rely not upon ambiguity of language59 after confirmation and 
finalization (of the agreement). Let not the straitness of an affair 
in which an agreement before God is binding upon you invite you 
to seek its abrogation unjustly. For your patience in the straitness 
of an affair, hoping for its solution and the blessing of its outcome, 
is better than an act of treachery. You would fear the act's conse- 
quence and (you would fear) that a liability before God will 
encompass you, a liability from which you will not be exempted 
in this world or the next. 

Beware of blood and spilling it unlawfully, for nothing is more 
deserving of vengeance (from God), greater in its consequence or 
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more likely to (bring about) a cessation of blessing and the curting 
off of (one’s appointed) term than shedding blood unjustly. God 
— glory be to Him — on the Day of Resurrection will begin 
judgment among His servants over the blood they have spilt.60 
So never strengthen your rule by shedding unlawful blood, for 
that is among the factors which weaken and enfeeble it, nay, which 
overthrow and transfer it. You have no excuse before God and 
before me for intentional killing, for in that there is bodily 
retaliation.61 If you are stricken by error, and your whip, your 
sword or your hand should exceed their bounds in punishment — 
for in striking with the fists and all that exceeds it there is killing 
— never let the arrogance of your authority prevent you from 
paying the relatives of the killed their rightfully due (а/-радд).62 

Beware of being pleased with yourself,63 of reliance upon that 
of yourself which pleases you and of the love of lavish praise, for 
these are among Satan's surest opportunities to efface what there 
might be of the good-doers’ good-doing. 

Beware of reproaching (mann) your subjects in your good-doing 
(for their insufficient acknowledgment of their debt to you), of 
overstating the deeds you have done and of making promises to 
them followed by non-observance. For reproach voids good- 
doing,64 overstatement takes away the light of the truth and non- 
observance results in the hatred of God and men. God — may He 
be exalted — has said, “Уегу hateful is it to God, that you say 
what you do not” (LXI, 3). 

Beware of hurrying to (accomplish) affairs before their (proper) 
time, of neglecting them when they are possible, of stubborn 
persistence in them when they are impracticable and of weakness 
in them when they have become clear. So put everything in its 
place and perform every action at its time. 

Beware of arrogating for yourself that in which men are equal; 
and of negligence in that which is of concern after it has become 
manifest to the eyes (of men), for these things will be held against 
you for (the benefit of) others;65 and (beware of negligence) of the 
fact that little remains until the coverings of affairs are lifted from 
you and justice is demanded from you for the wronged.66 

Control the ardor of your pride, the violence of your strength, 
the force of your hand and the edge of your tongue. Be on thy 
guard against all these by restraining impulses and delaying force 
until your anger has subsided and you have mastered (your own) 
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power of choice. But you will not gain control over that from your 
soul until you multiply your concern for remembering the return 
unto your Lord. 

Encumbent upon you is to recall the just governments, the 
excellent customs, the Sunnah of our Prophet—may God bless him 
and his household and give them peace—and the obligations (prom- 
ulgated) in the Book of God, which preceded you among those of 
earlier times. Take as the model for your action what you have 
observed us to perform of them, and strive to your utmost to 
follow what I have instructed you in these my instructions. I trust 
in them to act as my argument against you so that you shall have 
no cause for your soul’s hastening to its caprice.67 

I ask God by the amplitude of His mercy, and His tremendous 
power to grant every desire, to bestow upon me and you in that 
wherein is His pleasure success in presenting Him and His 
creatures with a clear justification (for our actions). (May He 
bestow) excellent praise from among His servants, fair influence 
in the land, completion of blessings and manifold increase in 
honor. And (I ask) that He seal (the lives of) me and you with 
felicity (al-sacádah) and martyrdom (al-shahddah). “Unto Him 
we are returning” (II, 156). Peace be upon the Messenger of 
God — may God bless him and his good and pure household and 
grant them abundant peace. Wa-l-salam. 
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NOTES 


I See the article *al-Ashtar" in the new Encyclopedia of Islam. 

2 The division into parts and the headings of parts two, three and four are 
taken from the commentary of Ibn Maytham. 

з The land tax (khardj) was collected on the basis of the land’s produce. See 
the Encyclopedia of Islam (new edition), vol. 2. pp. 1030-56. 

4 Fará'id wa sunan. The first very often -efer to those acts which are com- 
manded by God — such as the five daily prayers, fasting during the month of 
Ramadan, etc. — in which case they are contrasted with the sunan, meaning the 
commands of the Prophet, which are divided into the commands he gave orally 
(gawl), the acts he performed (fiti) and the acts he allowed others to perform 
without criticising or protesting (igrdr). Here, however, since both kinds of 
acts are said to be mentioned in the Quran, the meaning is as translated. 

5 “ With his heart’, or through firm belief; ‘with his hand’, or through holy 
war and exertion in His path; and ‘with his tongue’, or through speaking the 
truth, commanding the good and forbidding the evil" (Ibn Abi-I-Hadid, vol. 
17, р. 31). 

6 Cf. Quran XLVII, 7, “О believers, if you help God, He will help you and 
confirm your feet”, and other similar verses, such as XXII, 40. 

7 Nearly a direct quotation from Quran XII, 53: “Surely the soul incites to 
evil, except inasmuch as my Lord has mercy." 

8 “Т.е. oppose Him not through acts of disobedience” (Ibn Abi-l-Hadid, 
vol. 17, p. 33)- 

9 “Т.е., Perform for Him the worship which He has made encumbent upon 
you and the requirements of intelligence and tradition" (Ibn Abi-l-Hadid, 
vol. 17, p. 35). 

то Cf. Quran LXXXIX, 14: “Surely the Lord is ever on the watch.” 

II Awsatuhd fi-l-haqq, reference to the “golden mean". Here some of the 
commentators mention Aristotle and refer to such hadiths of the Prophet as 
“The best of affairs is their middlemost." See for example T. al-Fakik!, al-Ra% 
wa-l-ra%iyyah, vol. 2, Najaf, 1940, pp. 108-11. 

I2 According to Ibn Abi-l-Hadid, this sentence is based upon the following 
Quranic verse: “The devil promises you poverty and bids you unto indecency; 
but God promises you His pardon and His bounty”’ (II, 268). He explains that 
the commentators of the Quran say that here “indecency” (al-fahshda’) means 
“miserliness” (al-bukhl), and that the meaning of “promises you poverty" is 
that he makes you believe you will become poor if you are generous with your 
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wealth (vol. 17, p. 41). 

13 Ibn Abi-l-Hadid comments that if man trusts God with certainty and 
sincerity, he will know that his life-span, his daily provision, his wealth and his 
poverty are foreordained and that nothing occurs but by God's decree (vol. 17, 
P. 41). Ibn Maytham points out that “distrust in God begins with lack of 
knowledge (ma‘rifah) of Him.” A person ignorant of His generosity and bounty 
will not know that He rewards what is expended in His path; hence he will be 
miserly in order to avoid poverty. He makes similar remarks concerning the 
qualities of cowardliness and greed. 

14 According to Ibn Maytham this sentence is part of the description of those 
favorites who should be most influential. It means that the ruler “should train 
and discipline them by forbidding them from praising him lavishly or trying 
to make him happy by а false statement in which they attribute to him an act 
which he did not do and by this attribution cause him to be blameworthy.” 
He then quotes the following verse of the Quran: “Reckon not that those who 
rejoice in what they have brought, and love to be praised for what they have not 
done — do not reckon them secure from chastisement" (III, 188). 

15 “The evil-doer has imposed upon himself worthiness for punishment and 
the good-doer worthiness for reward" (Muhammad cAbduh, vol. 3, p. 98). 

I6 Ibn Abi-l-Hadid comments on this passage as follows: “Whoever does 
good toward you will trust you and whoever does evil will shy away from you. 
'This is because when you do good to someone and repeat it, you will come to 
believe that he likes you, and this belief will in turn lead to your liking him, 
for man by his very nature likes anyone who likes him. Then when you like 
him, you will feel secure with him and trust him. The reverse is true when you 
do evil toward someone...” (vol. 17, p. 47). 

17 “Не commands him to multiply his study with the men of knowledge, 
i.e., he should increase his study of the injunctions of the Shari‘ah and the laws 
of religion; and he should increase his discussions with sages, or those whose 
knowledge is from God Himself (al-*arifun billah) and who know the secrets of 
His servants and His land" (Ibn Maytham). 

18 The secretaries (kuttàb) are “those who are in charge of the ruler's own 
affairs and who write letters for him to his administrators and commanders. 
They take care of making arrangements and running the government admin- 
istration (diwan)” (Ibn Abi-l-Hadid, vol. 17, р. 76). 

19 Qudat al-*adi, i.e. judges. 

20 Administrators (Kcummál) are government officials concerned with the 
affairs of “the general public, alms, religious endowments, the common interest, 
etc.” (Ibn АЫ-1-Нааа, vol. 17, p. 69). For the meaning of the term ÃĀāmil 
(singular of ‘ummal) throughout Islamic history see the Encyclopedia of Islam 
(new edition), vol. I, p. 435. 

21 Jizyah is the head tax upon “People of the Book” — followers of reveal- 
ed religions other than Islam — who live under Muslim rule. 

22 АМ al-dhimmah. In other words the "People of the Book" who live in 
Muslim lands and are accorded hospitality and protection by Islam on condition 
of acknowledging Islamic political domination and paying the jizyah. 

23 The covenant between man and God (*ahd) is frequently mentioned in 
the Quran and plays a central role in Islamic thought. Some representative 
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Quranic verses are the following: “Only men possessed of minds remember, 
who fulfill God's covenant..." (XIII, 20); “Апа fulfill the covenant; surely 
the covenant shall be questioned of" (XVII, 34); “Made I not a covenant with 
you Children of Adam, that you should not serve Satan . . . and that you should 
serve Me?" (XXXVI, 59-60). 

24 One commentator remarks as follows: “І апа tax is only paid in accord- 
ance with an agreement between the owners of the land and the ruler, so it is 
necessary that the documents be drawn up. Furthermore officials have to collect 
the land tax from the land owners according to the terms of the contract. Here 
it is possible that disputes arise between the government officials and the land- 
owners, so it will be necessary to refer to judges to solve these disputes.” 
Mirza Habiballah al-Hashimi, Minjáj al-barütah fi sharh nahj al-balaghah, 
Tehran, 1389/1969-70, vol. 20, p. 200. 

25 I.e., Imam CAI! himself. 

26 “Of the soldiers" is a translation of the pronoun “their”, and some 
question remains as to whether the pronoun does not in fact refer to the com- 
manders. “If you say, ‘But the soldiers of tae army are not mentioned in the 
preceding section, only the commanders,’ 1 will answer, ‘On the contrary, they 
were mentioned where he says “Тһе weak and the strong" ' ” (Ibn Abi-l-Hadid, 
vol. 17, p. 53. 

27 Khulüf (plural of khalf) are the women, children and weak left behind 
when the men go on a journey. 

28 Kind inclination toward the army means choosing for them the best of 
commanders, which will in turn cause them to love the ruler (Ibn Maytham). 

29 According to Ibn-I-Hadid, the context indicates that the word *'subjects" 
refers in particular to the army. Al-Hashimi disagrees and states that °Ali does 
in fact mean all the subjects. He mentions them in the section on soldiers 
because the soldiers have to keep order in the land among the subjects (vol. 20, 
p. 222-2). 

30 See above, p. 56, note 48. 

31 The commentators explain this as meaning that people should follow that 
part of the Sunnah of the Prophet upon which all are agreed, not that concerning 
which there is a difference of opinion. 

32 Tamhakuhu-l-khusiim. According to Ibn Abi-l-Hadid the verb here means 
to “make cantankerous or obstinate" (vol. 17, p. 59). Ibn Maytham, however, 
interprets the passage to mean that the judge should be someone **who is not 
overcome in his attempt to ascertain the truth by the obstinacy of the litigants. 
It has been said that this isan allusion to the person with whom the litigants are 
satisfied." 

33 Muhammad Abduh explains that when the judge is given an elevated 
position, the ruler's favorites as well as the common people will be in awe of him 
and no one will dare slander him, out of fear of the ruler and respect for the 
person held in such high esteem by him (vol. 3, p. 105). 

34 Ibn Abi-l-Hadid: “His words refer to the judges and rulers appointed by 
¢Uthmin, for during his reign they did not judge rightfully but in accordance 
with caprice and in order to seek this world. Some people say that this happened 
because *Uthmàn — may God's mercy be upon him — was weak and his 
relatives were able to gain mastery over him. They disrupted the affairs of state 
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without his knowledge, so the sin is upon them and *Uthmin is guiltless of 
what they were doing" (vol. 17, p. 60). See Shi'ite Islam, pp. 46-48. 

35 Ibn Abi-l-Hadid reads hum for Аита, i.e.: “For they (the administrators) 
are embraced by different kinds of oppression and treachery”, and he interprets 
the sentence to refer to the administrators who served under the three caliphs 
before ‘Ali. Al-Hashimi offers a number of arguments in support of this 
interpretation, Minháj al-barácah, vol. 20, pp. 246-9. 

36 “Experience (tajribah) alone is not sufficient if the administrator is not 
endowed with modesty (лау2), for modesty is the basis of manliness (muri’ah). 
As the Prophet said, ‘Modesty brings only good’, and ‘Whoso has not modesty 
has not religion and will not enter Paradise’ . . .” (al-Fakiki, 2/- Рас wa-l-ra‘iyyah, 
vol. 2, p. 38). 

37 Le., those families who were first to enter Islam. “This is because.... 
righteousness of family determines the way men are raised, and being foremost 
in Islam indicates nobility of character . . ." (Ibid., p. 39). 

38 Whether as the result of the land tax itself or the oppression of the tax- 
collectors (Ibn Abi-l-Hadid, vol. 17, p. 72). 

39 Ibn Abi-l-Hadid offers two possible explanations of this clause. According 
to the first the words “si? zannihim bi-l-bagà' " would have to be translated “they 
think wrongly about endurance", which means that they think their own 
existence will endure and they forget death and dissolution. In the translation, 
however, I have followed the second interpretation, which he explains as mean- 
ing “They imagine they will be deposed and replaced, so they seize upon oppor- 
tunities, appropriate wealth and show no concern for the prosperity of the land” 
(vol. 17, р. 73). 

до “Know that the secretary alluded to by the Commander of the Faithful 
is he who nowadays is commonly called the ‘vizier’, for he is entrusted with the 
management of the affairs of the ruler's person and in all of them is his deputy. 
The letters of the administrators come to him and their answers are issued by him. 
He puts the (affairs of the) administrators in order and is supervisor over them. 
In fact he is the ‘secretary of the secretarics' and for this reason is known as the 
vizier in the absolute sense. It is said that the secretary has three prerogatives 
before the king: to remove the veil from him (i.e., he has access to his personal 
affairs, even in the harem), to accuse traitors before him and to make secrets 
known to him...” (Ibn Abi-l-Hadid, vol. 17, р. 79). 

41 Ibn Abi-l-Hadid explains that the first two of these groups are merchants 
— those who have shops and those who travel with their wares — and the third 
group are the craftsmen (vol. 17, p. 84). 

42 The translation of this sentence is rather frec and follows Ibn Abi-I-Hadid’s 
first interpretation. He adds that it is also permissible to read the sentence as 
follows: “Accept counsel (from me) for the good of merchants and craftsmen 
and counsel (others) concerning them” (vol. 17, pp. 83-4). 

43 This is a literal translation of a passage which Ibn Abi-l-Hadid explains 
as follows: “Then the Imam says, ‘Surely they аге a gentleness’, that is to say, 
merchants and craftsmen are so. He seeks Malik al-Ashtar's sympathy and favor 
for them and he says they are not like tax-collectors and commanders of the 
army, for they have to be sustained, protected and taken care of, the more so 

since there is no fear of calamity from them, neither in property where they 
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might be disloyal (as in the case of the tax-collectors) nor in the government 
where they might work corruption (as in the case of the commanders of the 
army)" (vol. 17, p. 84). 

44 "According to the Sixth Imam, Ja‘far al-Sadiq (founder of the Ja‘fari, 
ie. Twelve-Imam Shi'ite, school of law), ‘It is reprehensible (makrith) to 
hoard and to leave men with nothing. And it is said that it is forbidden (harám), 
and this latter view is more correct. As was said by the Prophet of God, “Mercy 
is upon him who imports, and curses upon him who hoards”. Surely hoarding 
is forbidden under two conditions: First, that food — i.e. wheat, barley, dates, 
raisins, clarified butter, or salt — be held back seeking an increase in price. 
Second, if there is no other distributor to be found. ..’.’? Quoted in al-Fakiki, 
а1-Ка wa-l-raciyyah, vol. 2, p. 165. 

45 Cf. Quran LXXXIII, 1-2: “Woe to the stinters who, when they measure 
against the people, take full measure, but, when they measure for them or weigh 
for them, they skimp.” 

46 Reference to the principle alluded to in the following verse of the Quran 
(VIII, 41): “Know that, whatever booty you take, the fifth of it is God's and 
the Messenger's and the near kinsman's and the orphan's and for the needy and 
the traveller". 

47 "In other words, all poor Muslims are equal in their shares, there is no 
‘farthest away’ or ‘nearest’. Prefer not him who is near to you or to one of your 
favorites over him who is far from you and without any connection to you or 
reason for you to turn toward him. It is also possible that he means that the 
produce of the land taken as booty in a certain area should not be distributed 
only to the needy of that area, for the right to the produce of the land is the same 
whether a person is far from that land or resides in it" (Ibn Abi-l-Hadid, 
vol. 17, pp. 86-7). 

48 The “meeting with God" is mentioned in a number of Quranic verses, 
such as the following: “They indeed are losers who deny their meeting with 
God" (VI, 31). 

49 “ “Тһе breasts of aides are straitened' by expediting the removal of 
grievances. They love to postpone attending to them, either in order to seek 
personal gain or to demonstrate their own authority" (Muhammad *Abduh, 
vol. 3, p. 114). 

50 ie. the obligatory acts such as the five daily prayers. 

51 The references to the body are due especially to the particularly physical 
nature of the daily canonical prayers. Ibn Abi-l-Hadid explains the last clause 
as meaning, “Еуеп if that wearies you and impairs your body and your strength” 
(vol. 17, p. 90). 

52 The words “acquisition of a landed estate" (111424 ‘ugdah) might be 
translated literally as the "binding of a contract”. The commentators, such as 
Ibn Abi-Il-Hadid (vol. 17, p. 97), Ibn Maytham and Muhammad *Abduh 
(vol. 3, p. 11), explain it as translated (igtind’ dayah or tamlik day‘ah). 

53 "His words...explain the methods of cutting off the causes referred to: 
the bestowal of a fief upon one of the entourage or a relative, and his desire to 
acquire a landed estate which will harm those people bordering upon it in terms 
of the water supply or a common undertaking — such as a building, etc. — while 
he imposes the burden of the undertaking on men, are the causes of the above- 
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mentioned situations .. .” (Ibn Maytham). 

54 Or “whether near (garib) to you or far away (ba‘id).” I.e., whoever he 
might be, bring the person who has committed a wrong to justice. 

55 I.e., realize that you will be rewarded in the next world. 

56 '"That is, even if you yourself should perish, act without treachery” 
(Ibn Abi-l-Hadid, vol. 17, p. 107). 

57 The importance of observing covenants and agreements is referred to 
frequently in the Quran. See for example, XVI, 9r: ‘‘Fulfill God's covenant, 
when you make covenant, and break not the oaths after they have been con- 
firmed . . .", See also VI, 153; XIII, 20; XVII, 34 et al. 

58 According to Ibn Abi-l-EHadid (vol. 17, p. 109), “in whose proximity they 
may spread forth" means ‘‘while dwelling in its proximity they may disperse 
in search of their needs and desires". cAbduh explains the verb translated here 
as “spread forth" (yastafidün) to mean “swiftly take refuge" (vol. 3, p. 118), 
but the first interpretation seems more likely. 

59 Lahn gawl, “color of words". Ibn Maytham explains this expression as 
meaning “ambiguity, dissimulation or allusion." Ibn Abi-l-Hadid's explanation 
is similar: “Не forbids him when making an agreement between himself and 
his enemy to break it by relying upon a hidden interpretation or the tenor of 
the words, or by saying, ‘Surely I meant such and such, I did not have the 
apparent sense of the words in mind" ” (vol. 17, p. 109). 

бо Ibn Abi-l-Hadid cites the following hadith of the Prophet: “Оп the Day 
of Resurrection the first thing which God will judge upon among the servants 
is blood which has been spilled” (vol. 17, p. 111). 

61 “Then he advises him that intentional killing involves retaliation, and he 
says ‘bodily retaliation’. In other words, intentional killing makes the destruc- 
tion of the physical body necessary, just as you have destroyed the body of the 
person killed. The Imam's intention is to frighten him with these words, and 
they are more effective than if he had merely said, ‘surely in that there is retalia- 
tion’ ” (Ibn Abi-l-Hadid, vol. 17, p. ІІІ). 

62 Like retaliation in cases of intentional murder, compensation in cases of 
unintentional killing are determined by the S/Aaricah. Cf. Quran IV, 92-3: “It 
belongs not to a believer to slay a believer, except it be by error. If any slays a 
believer by error, then Jet him free a believing slave, and bloodwit is to be paid 
to his family unless they forego it as a freewill offering. If he belong to a people 
at enmity with you and is a believer, let the slayer set free a believing slave. If 
he belong to a people joined with you by a compact, then bloodwit is to be paid 
to his family and the slayer shall set free a believing slave... And whoso slays 
a believer wilfully, his recompense is Gehenna. . .". 

63 Ibn Abi-l-Hadid cites several sayings of the Prophet, including the 
following: “There are three mortal perils: yielding to niggardliness, following 
caprice and being pleased with oneself" (vol. 17, p. 114). 

64 Cf. Quran II, 264: “О believers, void not your freewill offerings with 
reproach and injury.” 

65 Ibn Abi-Il-Hadid comments: For example, if it is pointed out to the 
commander that one of his favorites is performing a reprehensible act in 
secret, and if he then ignores that act, this will be to the benefit of the person 

doing the act, but not to his own benefit (vol. 17, p. 116). 
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66 Cf. Quran L, 19-22: “And death’s agony comes in truth; that is what 
thou wast shunning! . . . ‘Thou wast heedless of this; therefore We have now re- 
moved from thee thy covering, and so thy sight today is piercing’.” Ibn Maytham 
remarks that when the veils of affairs are lifted from man at death, he sees the 
reality of these affairs and what God has prepared for him of good and evil: 
“The day every soul shall find what it has done of good brought forward, and 
what it has done of evil . . .”* (Quran III, 30). 

67 Cf. Quran LXXIX, 40-1: “But as for him who feared the Station of 
his Lord and forbade the soul its caprice, surely Paradise shall be the refuge." 


PART II 


THE SPIRITUAL LIFE: 
PRAYER AND SUPPLICATION 


For the Muslim, the necessary personal concomitant of 
professing God’s Unity is devotion to Him. The outward 
dimension of this devotion is shaped by the Shari‘ite injunctions 
concerning worship: the canonical prayer, whether mandatory or 
recommended, fasting, pilgrimage, almsgiving, etc. But the 
inward dimension of Muslim devotions is much more difficult to 
grasp. Unlike the outward dimension, it cannot be defined in so 
many sentences. It can only be perceived through studying the 
lives and spiritual radiance of holy men and saints. Some of the 
most intimate glimpses of the pious Muslim soul are to be found 
in supplications.1 

Prayer in Islam can be divided into four basic forms: canonical 
prayer (saldt), supplication (du‘d’), litany (wird) and invocation 
(dhikr). One can say that the first — especially in its mandatory 
form — corresponds to what is implied in Christianity by mass 
or holy communion. The second is equivalent to “personal 
prayer”, or simply to what the Christian often understands by the 
term "prayer" as such. The mandatory canonical prayer must be 
performed at specific times every day and according to strictly 
defined rules, while the recommended form also follows the same 
strict pattern (standing, bowing, prostrating, sitting, etc.). But 
one may “supplicate” God at any time and in any circumstance, 
without any set pattern or formulae. Supplications are strictly 
voluntary and “free”. As for litanies and invocations — i.e., the 
recitation of Quranic formulae or one or тоге of the Names of 
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God — like supplication these are voluntary, although they are not 
so "free" since they follow set patterns, and like the canonical 
prayer, must be in Arabic. Litanies may be performed by any 
pious Muslim, whereas invocations are recited almost exclusively 
by the Sufis. 

Although supplications left by the great saints of early Islam 
are of the type of “free prayer", invariably they have one element 
in common: since they were recited in Arabic (although they may 
be made in any language), they are largely inspired by Quranic 
images and incorporate Quranic verses and formulae. Also, they 
are usually rhythmic and very often — as in all four prayers 
translated here — employ rhymed prose (saj*). Hence in this part 
I have divided the lines of the translation in keeping with the 
rhythm of the original in order to give a better idea of the style. 

The author of the first supplication is Imam Husayn, the Third 
Imam, who was martyred at Karbala and is probably the most 
important Imam in popular Shi'ite devotion. Certainly the days 
of mourning for him (in particular zászcà and ‘ashiira, the ninth 
and tenth of Muharram), are still the most solemn and carefully 
observed holidays in the Shi'ite calendar. Imam Husayn made his 
supplication — one of the most famous in Shi'ite annals — one 
year during the pilgrimage to Mecca on the Day of ĉArafah (the 
ninth of Dhu-I-hijjah), and it has been recited by pious Shi'ites 
ever since. On that day pilgrims pass the time at Mount Arafat 
occupying themselves with canonical prayer, reciting the Quran, 
litanies, invocations and supplications. The spirit of the day is well 
represented in the Imam’s prayer. 

The second and third prayers are taken from the Fourth Imam’s 
al-Sahifat al-sajjádiyyah, referred to in the introduction (р.9). 

As for the fourth and final prayer, it was given by the Twelfth 
Imam to his second “deputy” (nd'ib) Abii Јасаг Muhammad 
ibn CUthm4n ibn Sa‘id, who acted as the Imam's spokesman for 
many years until his death in 304/916-7 or 305/917-8. Here it is 
important for those not familiar with Shi'ite doctrines to under- 
stand that after the Twelfth Imam went into “occultation” at a 
young age in the year 260/873-4 and thus disappeared from the 
eyes of men, he maintained contact with four persons in succession 
until the last of them died in the year 329/940-1. Then his "greater 
occultation” (al-ghaybat al-kubrd) began. He will not reveal 
himself again until the end of time.2 
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A. al-Husayn, the Third Imam 
Prayer for the Day of “Arafah 


Praise belongs to God 


whose decree none may avert, 
and whose gift none may prevent. 
No fashioner's fashioning is like His fashioning, 
and He is the Generous, the All-embracing. 
He brought forth the varieties of unprecedented creatures 
and perfected through His wisdom all He had fashioned. 
Hidden not from Him are harbingers, 
nor lost with Him are deposits.3 
He repays every fashioner, 
feathers the nest of all who are content 
and has mercy upon all who humble themselves. 
He sends down benefits 
and the all-encompassing Book 
in radiant light. | 
He hears supplications, | 
averts afflictions, 
raises up in degrees, 
and knocks down tyrants. 
For there is no god other than He, 
nothing is equal to Him, 
“Like Him there is naught, 
and He is the Hearing, the Seeing” (XLII, 11), 
the subtle, the Aware, 
and “Не is powerful over all things” (V, 120 etc.). 
O God, I make Thee my quest 
and bear witness to Thy Lordship, 
acknowledging that Thou art my Lord 
and to Thee is my return.4 
Thou originated me by Thy blessing before I was a thing 
remembered.5 


Thou created me from dust, 
then gavest me a place in the loins (of my fathers), 
secure from the uncertainty of Fate and the vagaries of 
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the ages and the years. 

I remained a traveller from loin to womb in a time 
immemorial of past days 

and bygone centuries. 

In Thy tenderness, bounty and goodness toward me Thou 
didst not send me out into the empire of the 
leaders of disbelief, those who broke Thy 
covenant and cried lies to Thy messengers.6 

Rather, Thou sentest me out to that guidance which had 
been foreordained for me, the way which 
Thou madest easy for me 

and in which Thou nurtured me. 

And before that Thou wert kind to me through Thy 
gracious fashioning 

and abundant blessings. 

Thou originated my creation from a sperm-drop spilled? 

and madest me to dwell in a threefold gloom among flesh, 
blood and skin.8 

Thou gavest me not to witness my creation,9 

nor didst Thou entrust me with anything of my own affair. 

Then thou sentest me out into the world for the guidance 
that had been foredained for me, complete 
and unimpaired. 

Thou watched over me in the cradle 

as an infant boy, 

provided me with food, 

wholesome milk, 

and turned the hearts of the nurse-maids toward me. 

Thou entrusted my upbringing to compassionate mothers, 

guarded me from the calamities brought by the jinn 

and kept me secure from excess and lack. 

High art Thou, O Merciful! O Compassionate! 

Then when I began to utter speech 

Thou completed for me Thy abundant blessings. 

'Thou nurtured me more and more each year 

until, when my nature was perfected 

and my strength balanced, 

'Thou madest Thy argument encumbent upon me by 
inspiring me with knowledge of Thee, 

awing me with the marvels of Thy wisdom, 
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awakening me to the wonders of Thy creation which Thou 
hadst multiplied in Thy Heaven and Thy 
earth,10 
and instructing me in Thy thanks and remembrance. 
Thou madest encumbent upon me Thy obedience and 
worship, 
madest me to understand what Thy messengers had 
brought 
and madest easy for me the acceptance of Thy good 
pleasure. 
Thou wast gracious to me in all of this, through Thy 
succour and kindness. 
Then, since Thou created me from the best soil,11 
Thou wert not satisfied, my God, that I should have one 
blessing without another. 
Thou provided me with varieties of sustenance 
and kinds of garments 
and Thy tremendous — most tremendous — graciousness 
to me 
and Thy eternal goodness toward me. 
And finally, when Thou hadst completed for me every 
blessing 
and turned away from me all misfortunes, 
Thou wert not prevented by my ignorance and audacity 
from guiding me toward that which would bring me nigh 
to Thee 
or from giving me success in that which would bring me 
close to Thee. 
For if I prayed to Thee Thou answered, 
if I asked of Thee Thou gavest, 
if I obeyed Thee Thou showed Thy gratitude, 
and if I thanked Thee Thou gavest me more.12 
All of that was to perfect Thy blessings upon me and 
Thy goodness toward me. 
So glory be to Thee; Glory be to Thee, 
who are Producer and Reproducer,13 Laudable, 
Glorious. 
Holy are Thy Names and tremendous Thy bounties. 
So which of Thy blessings, my God, can I enumerate by counting 
and mentioning ? 
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For which of Thy gifts am I able to give thanks ? 
Since they, О Lord, are more than reckoners can counti4 
or those who entrust to memory can attain by knowledge. 
But the affliction and hardship, O God, that Thou turned 
and averted from me 
is more than the health and happiness that came to me. 
And I witness, my God, by the truth of my faith, 

the knotted resolutions of my certainty, 

my pure and unadulterated profession of Unity, 

the hidden inwardness of my consciousness, 

the places to which the streams of light of my eyes 

are attached, 

the lines on my forehead's surface, 

the openings for my breath's channels, 

the parts of my nose's soft point, 

the paths of my ears’ canals, 

what my lips close upon and compress, 

the movements of my tongue in speaking, 

the joint at the back of my mouth and jaw, 

the sockets of my molar teeth, 

the place where I swallow my food and drink, 

that which bears my brain, 

the hollow passages of my neck's fibers, 

that which is contained in my breast's cavity, 

the carriers of my aorta, 

the places where my heart's curtain15 is attached, 

the small pieces of flesh around my liver, 

that which the ribs of my sides encompass, 

the sockets of my joints, 

the contraction of my members, 

the tips of my fingers, 

my flesh, 

my blood, 

my hair, 

my skin, 

my nerves, 

my windpipe,16 

my bones, 

my brain, 

my veins, 
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and all of my members, 
what was knitted upon them in the days when I was 
a suckling baby, 
what the earth has taken away from me, 
my sleep, 
my waking, 
my being still, 
and the movements of my bowing and prostrating, 
that had I taken pains and had I striven 
for the duration of the epochs and ages 
— were my life to be extended through them — 
to deliver thanks for one of Thy blessings, 
I would not have been able to do so, 
except by Thy grace, which alone makes encumbent 
upon me never-ending and ever renewed 
gratitude to Thee, 
and fresh and ever present praise. 
Indeed, and were I and the reckoners among Thy 
creatures ever so eager 
to calculate the extent of Thy bestowal of blessings, 
whether past 
or approaching, 
we would fail to encompass it through numbers 
or to calculate its boundaries. 
Never! How could it ever be done! 
For Thou announcest in Thy eloquent Book 
and truthful Tiding, 
“And if you count God’s blessing, you will never 
number it" (XIV, 34). 
Thy Book, O God, Thy Message, has spoken the 
truth! 
And Thy prophets and messengers delivered Thy 
revelation that Thou hadst sent down upon 
‚ them 
and the religion that Thou hadst promulgated for them 
and through them. 
And I witness, my God, by my effort, 
my diligence, 
and the extent of my obedience and my capacity, 
and I say as a believer possessing certainty, 
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“Praise belongs to God, 
who has not taken to Him a son” 
that He might have an heir, 
“апа who has not any associate in His dominion” 
who might oppose Him in what He creates, 
“пог any protector out of humbleness” (XVII, 111) 
who would aid Him in what He fashions. 
So glory be to Him, 
glory be to Him! 
“Why, were there gods in earth and heaven other than 
God, 
they would surely go to ruin" (XXI, 22) and be rent.17 
Glory be to God, the Unique, the One, 
“the Everlasting Refuge" who “thas not begotten, nor 
has He been begotten, 
and equal to Him there is none" (CXII, 2-4). 
Praise belongs to God, 
praise equal to the praise of the angels stationed near to 
Him 


and the prophets sent by Him. 
And God bless His elect, Muhammad, 
the Seal of the Prophets, 
and his virtuous, pure and sincere household, and give 
them peace. 


Then he began to supplicate. He occupied himself with prayer 
as tears ran from his blessed eyes. Then he said: 


О God, cause me to fear Thee as if I were seeing Тһее,18 
give me felicity through piety toward Thee, 
make me not wretched by disobedience toward Thee, 
choose the best for me by Thy decree (gada") 
and bless me by Thy determination (gadar), 
that I may love not the hastening of what Thou hast 
delayed, 
nor the delaying of what Thou hast hastened. 
O God, appoint for me sufficiency in my soul, 
certainty in my heart, 
sincerity in my action, 
light in my eyes, 
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and insight in my religion. 
Give me enjoyment of my bodily members, 
make my hearing and my seeing my two inheritors, 
help me against him who wrongs me, 
show me in him my revenge and my desires, 
and console thereby my eyes. 
O God, remove my affliction, 
veil my defects, 
forgive my offence, 
drive away my Satan,19 
dissolve my debt, 
and give me, my God, the highest degree 
in the world to come and in this world. 
O God, to Thee belongs the praise, 
just as Thou created me and made me to hear and to 
see; 
and to Thee belongs the praise, 
just as Thou created me and made me a creature 
unimpaired 
as a mercy to me, 
while Thou hadst no need of my creation. 


My Lord, since Thou created me 
and then made straight my nature; 
my Lord, since Thou caused me to grow 
and made good my shape ;20 
my Lord, since Thou didst good to me 
and gavest me well-being in my soul; 
my Lord, since Thou preserved me 
and gavest me success; 
my Lord, since Thou blessed me 
and then guided me; . 
my Lord, since Thou chosest me 
and gavest me of every good; 
my Lord, since Thou gavest me to eat 
and drink;21 
my Lord, since Thou enriched me 
and contented me;22 
my Lord, since Thou aided me 
and exalted me; 
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my Lord, since Thou clothed me with Thy pure covering 
and smoothed the way for me by Thy sufficient 
fashioning: 
Bless Muhammad and the household of Muhammad, 
aid me against the misfortunes of time and the 
calamities of nights and days, 
deliver me from the terrors of this world and the 
torments of the world to come 
and spare me from the evil of that which the evildoers 
do in the earth. 


O God, as for what I fear, spare me from it, 
and as for what I seek to avoid, guard me against it. 
In my soul and my religion watch over me, 
in my travelling protect ime, 
in my family and my property appoint for me a 
successor, 
in what Thou hast provided for me bless me, 
in my soul humble me, 
in the eyes of men magnify me, 
from the evil of jinn and men preserve me, 
for my sins disgrace me not, 
for my inward secrets shame me not, 
for my action try me not, 
of Thy blessings deprive me not 
and to other than Thee entrust me not. 
My God, to whom wouldst Thou entrust me? 
To a relative ? He would cut me off. 
Or to a stranger ? He would look at me with displeasure. 
Or to those who act toward me with arrogance ? 
But Thou art my Lord and the sovereign over my affair. 
I would complain to Thee of my exile and the 
remoteness of my abode, 
and that he whom Thou hast made sovereign over me 
despises me. 
My God, so cause not Thy wrath to alight upon me. 
If Thou becomest not wrathful with me 
I will have no care23 — glory be to Thee! 
But Thy protection is more embracing. 
So I ask Thee, O Lord, by the Light of Thy Face by which the 
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earth and the heavens are illuminated, 
shadows are removed, 
and the affairs of the ancients and the later folk are 
set aright, 
not to cause me to die when Thy wrath is upon me,24 
nor to send down upon me Thy anger. 
The pleasure is Thine! 
The pleasure is Thine, 
to be satisfied with me before that. 


There is no god but Thou, Lord of the Holy Land,25 


the Sacred Monument,26 

and the Ancient House,27 

upon which Thou caused blessing to descend 

and which Thou madest a sanctuary for mankind.28 


O He who pardons the greatest sins by His clemency! 


O He who lavishes blessings by His bounty! 

О He who gives abundance by His generosity! 

O Sustenance to me in my adversity] 

O Companion to me in my solitude! 

O Aid to me in my affliction! 

O Benefactor to me in my blessing! 

O my God 

and God of my fathers, 

Abraham, Ishmael, Isaac and Jacob129 

Lord of Gabriel, Michael and Israfil !30 

Lord of Muhammad, the Seal of the Prophets, 

and his household, the chosen ones! 

Revealer of the Torah, the Gospel, the Psalms and 
the Criterion,31 

and Sender down of Kaf Hd? Yd’ ‘Ayn Sad, Ta’ Ha’, 
Ya? Sin, and the Wise Quran132 


Thou art my cave (of refuge) when the roads for all their 


amplitude constrict me 


and the land for all its breadth is strait for me. 


If not for Thy mercy, I would have been among the 
perishing, 


and Thou annullest my slip. 


If not for Thy covering me,33 I would have been 
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among the disgraced, 
and Thou confirmest me with help against my enemies.34 
And if not for Thy helping me, I would have been 
among those overcome.35 


O He who appropriated loftiness and exaltation to Himself, 
so His friends (awliyd’) are mighty through His might! 
O He before whom kings place the yoke of abasement 
around their necks, 
for they fear His overwhelming power! 
““Не knows the treachery of the eyes and what the 
breasts conceal" (XL, 19) 
and the unseen brought by time and fate. 
O He about whom none knows how He is but He! 
O He about whom none knows what He is but He! 
O He whom none knows but He! 
O He who squeezed the earth onto the water and held 
back the air with the sky! 
O He to whom belong the noblest Names136 
O He who possesses kindness which will never be cut off! 
O He who assigned the cavalcade to Joseph in the barren 
land, 
brought him out of the well 
and made him a king after slavery! 
O He who returned him to Jacob after “his eyes were 
whitened with sorrow that he was 
suppressing” (XII, 84)137 
O He who removed affliction and tribulation from Job38 
and restrained Abraham’s hands from the sacrifice of 
his son after he had reached old age and 
his life had passed by !39 
O He who answered the prayer of Zachariah 
and bestowed upon him John, 
not leaving him childless and alone!40 
O He who brought Jonah out from the stomach of the 
fish 141 
O He who parted the sea for the Children of Israel, 
then saved them 
and drowned Pharoah and his hosts 142 
О He who sends winds heralding His mercy 143 
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O He who does not hurry (to act) against those of His 
creatures who disobey Him !44 
O He who rescued the sorcerers after (their) long denial] 
They had early benefitted from His blessing, 
eating His provision 
and worshipping other than Him; 
they had opposed, denied and cried lies to His 
messengers.45 
O God! 
O God! 
O Beginner, O Creator with no compeer! 
O Everlasting who has no end! 
O Living when nothing was alive! 
О Quickener of the dead 146 
О “He Who is aware of the deserts of every soul" 
(XIII, 33)! 
O He toward whom my gratitude was little, 
yet He deprived me not! 
My transgression was great, 
yet He disgraced me not] 
He saw me committing acts of disobedience, 
yet he made me not notorious! 
O He who watched over me in childhood! 
O He who provided for me in my adulthood! 
O He whose favors toward me cannot be reckoned and 
whose blessings cannot be repaid! 
O He who has confronted me with the good and the fair, 
and I have confronted Him with evil and disobedience 
in return! 
O He who led me to faith before I had come to know 
gratitude for His gracious bestowal] 
O He upon whom I called when I was sick 
and He healed me, 
when naked 
and He clothed me, 
when hungry 
and He satisfied me, 
when thirsty 
and He gave me to drink, 
when abased 
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and He exalted me,47 
when ignorant 
and He gave me knowledge, 
when alone 
and He increased my number, 
when away 
and He returned me, 
when empty-handed 
and He enriched me, 
when in need of help 
and He helped me, 
and when rich 
and He took not from me. 
I refrained from (calling upon Thee in) all of that 
and Thou caused me to begin (to call). 
Thine are the praise and the gratitude] 
O He who overlooked my slip, 
relieved my distress, 
heard my prayer, 
covered my defects, 
forgave my sins, 
caused me to reach my desire, 
and helped me against my enemy! 
If I were to count Thy blessings, favors and generous 
acts of kindness 
I would not be able to reckon them.48 


O my Protector! 


Thou art He who was gracious, 
Thou art He who blessed, 
Thou art He who worked роса, 
Thou art He who was kind, 
Thou art He who was bounteous, 
Thou art He who perfected, 
Thou art He who provided, 
Thou art He who gave success, 
Thou art He who bestowed, 
Thou art He who enriched, 
Thou art He who contented,49 
Thou art He who sheltered,50 
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Thou art He who sufficed, 

Thou art He who guided, 

Thou art He who preserved (from sin), 
Thou art He who covered (my sins), 
Thou art He who forgave, 

Thou art He who overlooked, 

Thou art He who established (in the earth),51 
Thou art He who exalted, 

Thou art He who aided, 

Thou art He who supported, 

Thou art He who confirmed, 

Thou art He who helped, 

Thou art He who healed, 

Thou art He who gave well-being, 
Thou art He who honored 

— blessed art Thou 

and high exalted! 


So Thine is the praise everlastingly, 


and Thine is gratitude enduringly and forever! 


Then I, my God, confess my sins, 


so forgive me for them. 

I am he who did evil, 

I am he who made mistakes, 

I am he who purposed (to sin), 

I am he who was ignorant, 

I am he who was heedless, 

I am he who was negligent, 

I am he who relied (upon other than Thee), 

I am he who premeditated, 

I am he who promised, 

I am he who went back on his word, 

I am he who confessed (my sins) 

and I am he who acknowledged Thy blessings upon me 
and with me and then returned to my sins. 


So forgive me for them, 


O He who is not harmed by the sins of His servants 

nor needs He their obedience. 

He gives success through His aid and His mercy to 
whomsoever of them works righteousness. 


So praise belongs to Thee, My God and My Lord! 


THE SPIRITUAL LIFE 43 


My God, Thou commanded me and I disobeyed 
and Thou forbade me and I committed what Thou hadst 
forbidden. 
I became such that I neither possessed any mark of 
guiltlessness 
that I might ask forgiveness 
nor any power 
that I might be helped. 
Then by what means shall I turn toward Thee, O my 
Protector! ? 
What, by my ears? 
Or my eyes? 
Or my tongue? 
Or my hand? 
Or my leg? 
Are not all of them 'Thy blessings given to me? 
And with all of them I disobey 'Thee, O my Protector! 
Thine is the argument and the means against me.52 


O He who veiled me (my sins) from fathers and mothers lest 

they drive me away, 

from relatives and brothers lest they rebuke me, 

and from kings lest they punish mel 

If they had seen, O my Protector, what Thou hast seen 
from me, 

they would not have given me respite, 

they would have abandoned me 

and cut me off. 


So here I am, O my God, 
before 'Thee O Lord, 
humbled, abased, constrained, despised, 
neither possessing guiltlessness that I might ask forgiveness 
nor possessing power that I might be helped. 
There is no argument with which I might argue, 
nor can I say I committed not (sins) and worked not evil. 
And denial, were I to deny — my Protector! — could hardly 
profit me. 
How could it ever do that? 
For all of my members are witness against me for what I 
have done.53 
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And I acted with certainty and without any doubt that 
Thou wilt ask me about great affairs, 

and that Thou art the equitable Judge who does no wrong. 

Thy. justice is deadly for me and I flee from Thy every just 
act. 

If thou chastisest me, O my God, it is for my sins after 
Thy argument against me; 

and if Thou pardonest me, it is by Thy clemency, 
generosity and kindness. 


“There is no god but Thou, glory be to Thee! 
Truly I am one of the wrong-doers” (XXI, 87). 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who pray forgiveness. 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who profess Thy Unity. 
There is no god but Thou, glory be to Thee! 
Truly I am one of the fearful. 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who are afraid. 
There is no god but Thou, glory be to Thee! 
Truly I am one of the hopeful. 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who yearn. 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who say “There is no god 
but Thou”, 
There is no god but Thou, glory be to Theel 
Truly I am one of the petitioners. 
There is no god but Thou, glory be to Thee! 
Truly I am one of the glorifiers. 
There is no god but Thou, glory be to Thee! 
Truly I am one of those who magnify. 
There is no god but Thou, glory be to Thee, my Lord, 
and the Lord of my fathers, the ancients! 


My God, this is my praise of Thee exalting Thy majesty, 


my sincerity in remembering Thee by professing Thy 
Unity, 

and my acknowledgment of Thy bounties by 
enumeration, 
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even though I acknowledge 

that I cannot reckon them for their multitude, 

their abundance, 

their manifestness 

and their existence from ancient times 

until a present in which Thou hast never ceased to 
care for me through them 

from when Thou created me and brought me into 
existence in the beginning of (my) life, 

by enriching from poverty, 

relieving affliction, 

bringing ease, 

removing hardship, 

dispelling distress, 

and (giving me) well-being in body 

and soundness in religion. 

Were all the world’s inhabitants, both the ancients and 
the later folk, to assist me in attempting to 
mention Thy blessing, 

I would not be able, nor would they, to do so. 

Holy art Thou and high exalted, 

a generous, 

mighty, 

merciful 

Lord. 

Thy bounties cannot be reckoned, 

nor Thy praise accomplished, 

nor Thy blessings repaid. 

Bless Muhammad and the household of Muhammad, 

complete Thy blessings upon us 

and aid us in Thy obedience. 

Glory be to Thee! There is no god but Thou. 


O God, truly Thou hearest the destitute, 
removest the evil,54 
succourest the afflicted, 
healest the sick, 
enrichest the poor, 
mendest the broken, 
hast mercy upon the young 
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and helpest the old. 
There is no Support other than Thee 
and none powerful over Thee. 
And Thou art the Sublime, the Great. 
О Freer of the prisoner in irons! 
O Provider of the infant child] 
O Protection of the frightened refugee! 
O He who has no associate and no assistant! 
Bless Muhammad and the household of Muhammad, 
and give me this evening the best of what Thou hast given 
to and bestowed upon any of Thy servants, 
whether a blessing Thou assignest, 
a bounty Thou renewest, 
| a trial Thou avertest, 
an affliction Thou removest, 
a prayer Thou hearest, 
a good deed Thou acceptest 
or an evil deed Thou overlookest. 
| Truly Thou art gracious, 
| Aware of what Thou wilt, 
; and Powerful over all things! 


O God, truly Thou art the nearest of those who are called, 
the swiftest of those who answer, 
the most generous of those who pardon, 
the most openhanded of those who give 
and the most hearing of those who are asked of. 
O Merciful and Compassionate in this world and the next! 
Like Thee none is asked of; 
and other than Thee none is hoped for. 
I prayed to Thee and Thou answered me, 
I asked of Thee and Thou gavest to me, 
I set Thee as my quest and Thou hadst mercy upon me, 
I depended upon Thee and Thou delivered me, 
I took refuge with Thee and Thou sufficed me, 
O God, so bless Muhammad, Thy servant, messenger and 
prophet, 
and his good and pure household, all of them. 
And complete Thy blessings upon us, 
gladden us with Thy gift 
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and inscribe us as those who thank Thee and remember 
Thy bounties. 
Amen, amen, O Lord of all beings! 
O God, O He who owned and then was all-powerful, 
was all-powerful and then subjected, 
was disobeyed and then veiled (the sin of disobedience), 
and was prayed forgiveness and then forgave. 
O Goal of yearning seekers 
and utmost Wish of the hopeful! 
O He who “encompasses everything in knowledge” (LXV, 12) 
and embraces those who seek pardon in tenderness, 
mercy and clemency! 
O God, truly we turn towards Thee this evening, 
which Thou honored and glorified through Muhammad, 
Thy prophet and messenger, 
the elect of Thy creation, 
the faithful guardian of Thy revelation which bears good 
tidings and warning and which is the light- 
giving lamp55 
which Thou gavest to those who surrender (al-muslimin) 
and appointed as a mercy to the world’s inhabitants.56 
O God, so bless Muhammad and the household of Muhammad, 
just as Muhammad is worthy of that from Thee, 
O Sublime! 
So bless him and his elect, good and pure household, all 
of them, 
and encompass us in Thy pardon, 
for to Thee cry voices 
in diverse languages. 
So appoint for us a share this evening, O God, 
of every good which Thou dividest among Thy servants, 
every light by which Thou guidest,57 
every mercy which Thou spreadest,58 
every blessing which Thou sendest down, 
every well-being with which Thou clothest 
and every provision which Thou outspreadest.59 
O Most merciful of the merciful! 
O God, transform us now into men successful, 
triumphant, 
pious, 
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and prosperous. 

Set us not among those who despair, 

empty us not of Thy mercy, 

deprive us not of that bounty of Thine for which we hope, 

and set us not among those deprived of Thy mercy, 

nor those who despair of the bounty of Thy gift for which 
we hope. 

Reject us not with the disappointed, 

nor those driven from Thy door. 


O Most Magnanimous of the most magnanimous! 


O Most Generous of the most generous] 

Toward Thee we have turned having sure faith, 
repairing to and bound for Thy Sacred House.60 

So help is with our holy rites, 

perfect for us our pilgrimage, 

pardon us, 

and give us well-being, 

for we have extended toward Thee our hands 

and they are branded with the abasement of confession. 


O God, so give us this evening what we have asked of Thee 


and suffice us in that in which we have prayed Thee to 
suffice us, 

for there is none to suffice us apart from Thee 

and we have no lord other than Thee. 

Put into effect concerning us is Thy decision, 

encompassing us is Thy knowledge61 

and just for us is Thy decree. 

Decree for us the good 

and place us among the people of the good! 


O God make encumbent upon us through Thy magnanimity 


the mightiest wage, 

the most generous treasure 

and the lastingness of ease. 

Forgive us our sins, all of them, 

destroy us not with those who perish,62 

and turn not Thy tenderness and mercy away from us, 
O Most Merciful of the merciful! 


O God, place us in this hour among those 


who ask of Thee and to whom Thou givest, 
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who thank Thee and whom Thou increasest,63 
who turn to Thee in repentance and whom Thou 
acceptest64 
and who renounce all of their sins before Thee and whom 
Thou forgivest, 
О Lord of majesty and splendor! 
O God, purify us, 
show us the right way 
and accept our entreaty. 
О Best of those from whom is asked! 
And O Most Merciful of those whose mercy is sought! 


O He from whom is not hidden the eyelids’ winking, 
the eyes’ glancing, 
that which rests in the concealed, 
and that which is enfolded in hearts’ hidden secrets] 
What, has not all of that been reckoned in Thy knowledge 
and embraced by Thy clemency ? 
Glory be to Thee and high indeed art Thou exalted above 
what the evil-doers say! 
The seven heavens and the earths and all that is therein praise 
Thee, 
and there is not a thing but hymns Thy praise.65 
So Thine is the praise, the glory and the exaltation of 
majesty, 
O Lord of majesty and splendor, 
of bounty and blessing 
and of great favor] 
And Thou art the Magnanimous, the Generous, 
the Tender, the Compassionate. 
O God, give me amply of Thy lawful provision, 
bestow upon me well-being in my body and my religion, 
make me safe from fear66 
and deliver me from the Fire. 
О God, devise not against me,67 
lead me not on step by step,68 
trick me not69 
and avert from me the evil of the ungodly among jinn 
and men. 
Then he lifted his head and eyes toward Heaven. Tears were 
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flowing from his blessed eyes as if they were two waterskins, and he 
said in a loud voice: 


O Most Hearing of those who hear! 
O Most Seeing of those who behold! 
О Swiftest of гескопегѕ 170 
О Most Merciful of the merciful! 
Bless Muhammad and the household of Muhammad, 
the chiefs, the fortunate. 
And, I ask of Thee, O God, my need. 
If Thou grantest it to me, 
what Thou holdest back from me will cause me no harm; 
and if Thou holdest it back from me, 
what Thou grantest me will not profit me. 
I ask Thee to deliver me from the Fire. 
There is no god but Thou alone, 
Thou hast no associate. 
Thine is the dominion, 
and Thine is the praise, 
and Thou art powerful over everything. 
О my Lord] 
О my Lord! 


Then he said “О my Lord” over and over. Those who had been 
gathered around him, who had listened to all of his prayer and who 
had limited themselves to saying “amen”? raised their voices in 
weeping. They stayed in his company until the sun went down, and 
then all of them loaded their mounts and set out in the direction of 
the Sacred Monument.71 


B. ‘Ali Zayn al-‘Abidin, the Fourth 
Imam 
I. In Praise of God 


Praise belongs to God, the First without a first before Him 
and the Last without a last which might be after Him. 
Beholders’ eyes fall short of seeing Him 
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and depicters’ imaginations fail to describe Him. 

He originated the creatures by His power with an 
origination 

and fashioned them according to His desire with a 
fashioning. 

Then He made them walk the path of His will 

and incited them?2 in the way of His love. 

They have no power to keep back from that to which 
He has put them forward, 

nor can they go forward to that from which He has 
kept them back. 

He appointed to every soul (rik) from among them a 
known and determined sustenance from 
His provision. 

No diminisher can diminish (the portion of) 
whomsoever He has increased, 

and no increaser can increase whomsoever He has 
diminished. 

Then He set for every soul a fixed term in life 

and appointed for him a determined end. 

He walks towards it in the days of his life 

and overtakes it through the years of his destiny 

until, when he accomplishes his final act 

and closes his life’s account, 

He seizes him for that towards which He had 
called him, 

either His abundant reward 

or His terrible punishment, 

“That He may reward those who do evil with that 
which they have done, 

and reward those who do good with goodness” 
(LIII, 31), 

as justice from Him. 

Holy are His Names 

and manifest His bounties! 

«Не shall not be questioned as to what He does, 

but they will be questioned" (XXI, 23). 


And praise belongs to God, 
for, had He held back from His servants the knowledge 
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to praise Him for the repeated favors with 
which He tries them73 

and the abundant blessings which He lavishes upon 
them, 

they would have made free use of His favors without 
praising Him 

and taken ease in His provision without thanking Him. 

And had it been so, 

they would have left the conditions of humanity for 
those of beastliness. 

They would have been as He described in the clear text 
of His Book:74 

“They are but as the cattle — 

nay, but they are farther astray!” (XXV, 44). 


And praise belongs to God for what He has made known to us of 
Himself, 
for the gratitude towards Him which He has inspired 
in us, 
for the doors of the knowledge of His lordship which 
He has opened for us, 
for the sincerity towards Him in professing His Unity 
to which He has guided us, 
and for the heresy and doubt concerning Him75 which 
He has averted from us; 
a praise whereby we may be given long life among those of 
His Creatures who praise Him 
and outstrip those who outstrip toward His good- 
pleasure and pardon; 
a praise whereby the darkness of the Interval76 may be lit 
for us, 
the Path of the Resurrection?7 smoothed for us 
and our positions at the Stations of the Witnesses?8 
made eminent — 
on the day when “every soul will be compensated for 
what it has earned; 
they shall not be wronged" (XLV, 22); 
“the day a master shall avail nothing a client, 
and they shall not be helped" (XLIV, 41); 
a praise which will ascend from us to the most exalted of 
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the ¢Illiytin,79 
in “а book inscribed, 
witnessed by those brought nigh” (LX XXIII, 20-21); 
a praise whereby our eyes may be at rest when vision is 
confounded80 
and our faces whitened when skins are blackened;81 
a praise whereby we may be delivered from God's painful 
Fire 
unto God's noble proximity; 
a praise whereby we may rival the angels stationed nigh 
unto Him 
and join the prophets sent by Him 
in the Abode of Everlasting Life which does not remove, 
and in the place of His Honor which does not change. 


And praise belongs to God, who chose for us the good qualities of 
creation 
and granted us the good things of provision.82 
He assigned to us excellence through domination over 
all creation. 
Each of His creatures submits to us through His power 
and becomes obedient to us through His might.8? 


And praise belongs to God, who locked to us the door of need 
except toward Himself. 
So how can we voice His praise ? 
And when can we thank Him? 
Nay, when ?84 


And praise belongs to God, who set in us the organs of expansion, 
appointed for us the instruments of contraction,85 
gave us to enjoy the spirits of life,86 
set firm within us the limbs of action, 
nourished us with the good things of provision, 
enriched us with His bounty 
and contented us with his favors.87? 

Then He commanded us in order to test our obedience 
and prohibited us in order to try our gratitude.88 
So we deviated from the path of His command 
and journeyed in the trackless wastes of His 
prohibitions.89 
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But He hastened us not to punishment90 

and sped us not to His vengeance. 

Nay, He was patient with us in His mercy, through 
kindness, 

and He awaited our return in His tenderness, through 
clemency. 


And praise belongs to God, who guided us to repentance, 

which we never would have gained save through His 
bounty. 

Were we to count as His bounty it alone, 

our benefit9! from Him would have been fair, 

His goodness with us great 

and His bounty toward us vast. 

And such was not His wont with repentance in the 
case of those who went before us.92 

Assuredly He lifted from us that which we have not 
the strength to bear93 

and He charges us not save to our capacity.94 

He imposes upon us only ease95 

and has left none of us with an argument or excuse.96 

So perished is he among us who perishes in spite of 
Him97 

and felicitous is he among us who lets Him be his quest. 


And praise belongs to God to the extent of all that He is praised 
by those of His angels nearest to Him, 
His creatures noblest in His sight 
and His praisers most pleasing to Him, 
a praise which surpasses other praises as our Lord surpasses 
all of His creation. 


Then to Him belongs praise in place of His every blessing upon us 
and upon all of His servants, those gone and those 
remaining, 
to the number of all things His knowledge encompasses, 
and in place of every one of these blessings, 
whose number will be doubled and redoubled 
always and forever until the Day of Resurrection; 
a praise whose confines have no limit, 
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whose number has no reckoning, 
whose extremity is never reached 
and whose term is never interrupted 598 
a praise which may prove a way to reach His obedience and 
pardon, 
a means to His good-pleasure, 
a cause of His forgiveness, 
a path to His Paradise, 
a guard against His vengeance, 
a sanctuary from His wrath, 
an aid to obeying Him, 
a barrier against disobeying Him 
and a help toward carrying out our duties and 
obligations toward Him; 
a praise which may give us ше good fortune to be among 
His felicitous Friends,99 
and by which we may enter the ranks of those 
martyred100 
by the swords of His enemies. 
Surely He is a protecting Friend, Praiseworthy.101 


2. Prayer for the Morning and Evening 


Praise belongs to God, who created the night and the day by 

His strength, 

differentiated them by His power 

and appointed for each of them a determined limit 

and an extended term.102 

He makes each of them enter into its companion 

and makes its companion enter into it,103 

as an ordainment from Him for His servants 

in that which He feeds them 

and with which He causes them to grow. 

So He created for them the night 

that they might repose in it 

from toilsome movements 

and fatiguing activities.104 

He made it a garment that they might clothe 
themselves in His rest 

and His sleep,105 
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that it might be for them refreshment 
and strength, 

and that they might attain in it pleasure 
and passion. 


And He created for them the day to see 


that they might seek something of His bounty within 
it, 106 

gain access to His provision 

and spread freely on His earth 

searching for that wherein lies the attainment of the 
immediate things of this world 

and the acquisition of the deferred things of the 
world to come. 


With all of this He sets them aright, 


tries their tidings,107 

and observes how they are in the times (set apart) for 
obeying Him, 

the stages of what He has obligated (upon them) 

and the situations in which His laws apply, 

“That He may reward those who do evil with that 
which they have done, 

and reward those who do good with goodness” 
(LIII, 31). 


O God, so to Thee belongs the praise for the sky which Thou 


splittest into dawn for us,108 

the light of the day which Thou givest us to enjoy 
thereby, 

the places for seeking sustenance Thou makest us to see 

and the striking of maladies from which Thou protectest 
us therein. 


We and all things, all together, enter upon the morning 


belonging to Thee 
— the heaven and the earth, 
what Thou hast scattered in each of them,109 
whether at rest or in motion, 
stationary or journeying, 
what ascends into the air 
and what is hidden beneath the ground. 
We enter upon the morning in Thy grasp. 
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Thy dominion and power encompass us 

and Thy will embraces us. 

We conduct ourselves according to Thy command110 

and we go about our business under Thy direction. 

Nothing belongs to us of the matter except as Thou hast 
decreed, 

and nothing of the good except as Thou hast given. 

This is a fresh, new day, 

and it is a ready witness over us. 

If we do good, it will bid farewell to us in praise, 

and if we do evil, it will part from us in blame.111 


O God, bless Muhammad and his household, 
provide us with the fair companionship of this day 
and protect us from parting with it badly, 
whether by committing an offence 
or perpetrating a minor or major sin.112 
Within it grant us abundant good deeds 
and empty us of evil deeds. 
Between its two extremes cause us to be filled with 
praise, 
thanksgiving, 
reward, 
provision (for the world to come), 
bounty 
and good-doing. 
О God, ease our burden on the Noble Writers,113 
fill our pages with our good deeds,114 
and abase us not before them with our evil deeds. 
O God, in each of the hours of the day appoint for us 
a portion of Thy servants,115 
a share of thankfulness toward Thee 
and a faithful witness from Thy angels. 


O God, bless Muhammad and his household, 
and safeguard us from before us 
and behind us 
and from our right hands 
and our left hands 
and from all directions, 116 
with a safeguarding that will protect against 
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disobedience to Thee, 
guide unto Thy obedience 
and engender Thy love. 


O God, bless Muhammad and his household, 
and give us success today and tonight and in all of 
our days 
to work for good, 
abandon evil, 
give thanks for blessings, 
follow traditions (sunan), 
avoid innovation, 
enjoin the right, 
forbid the wrong,117 
defend Islam, 
diminish falsehood and abase it, 
aid the truth and exalt it, 
guide those who are astray, 
help the weak 
and extend a hand to the distressed. 


O God, bless Muhammad and his household, 
and make this day the most blessed day we have known, 
the most excellent companion we have accompanied 
and the best time we have passed. 
Place us among the most satisfied of all Thy 
creatures whom night and day have passed by, 
the most thankful for the blessings Thou has 
vouchsafed, 
the firmest in the injunctions Thou hast promulgated 
and the most scrupulous in what Thou hast warned 
against in Thy prohibitions. 
O God, surely I call Thee to witness 
— апа Thou art sufficient witness —118 
and I call to witness Thy heaven and Thy earth 
and whomsoever Thou makest to dwell in them 
of Thy angels and Thy other creatures, 
on this day, 
at this hour, 
in this night 
and within this my abode 
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that I testify that Thou art God, 
there is no god but Thou, 
upholding justice,119 
equitable in judgment, 
tender to servants, 
Master of the dominion,120 
merciful to creatures; 
and that Muhammad is Thy servant and Thy messenger 
and he whom Thou hast chosen from among Thy 
creatures. 
Thou didst charge him with Thy message and he 
delivered it,121 
Thou didst command him to counsel his community 
and he counselled it. 
O God, so bless Muhammad and his household 
the most Thou hast blessed any of Thy creatures. 
Bestow upon him on our behalf the most excellent of 
what Thou hast given any of Thy servants, 
and recompense him in our stead with the most 
excellent and generous recompense that 
Thou hast given any of Thy prophets on 
behalf of his community. 
Truly Thou art All-gracious with immense blessings, 
the Forgiver of great sins, 
and Thou art more compassionate than every possessor 
of compassion. 
So bless Muhammad and his household, 
the virtuous, the pure, 
the most excellent and noble. 


C. Muhammad al- Mahdi, 
the Twelfth Imam 


Prayer for the month of Rajab 


Shaykh al-Tiisi has related that this noble writing came out of the 
Sacred Precinct on the hand of that great Shaykh, Abu Ja'far 
Muhammad ibn ¢Uthmdn ibn Sacid122 — may God be pleased with 
him. Recite it on each day of the month оў Rajab. 
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In the Name of God, the Merciful, the Compassionate 
O God, I ask Thee by the meaning of all that by which Thou art 
called upon by those who govern with Thy 
authority: 
those who are entrusted with Thy mystery, 
welcome Thy command, 
extol Thy power, 
and proclaim Thy majesty. 
I ask Thee by Thy will which speaks within them, for Thou hast 
appointed them 
mines for Thy words, 
and pillars of the profession of Thy Unity, Thy signs 
and Thy stations, 
which are never interrupted in any place. 
Through them knows he who knows Thee. 
There is no difference between Thee and them, 
save that they are Thy servants and Thy creation, 
their doing and undoing is in Thy hand, 
their origin is from Thee and their return is to Thee. 
They are aides, witnesses, testers, defenders, protectors 
and searchers. 
With them Thou filled Thy heaven and Thy earth until it 
became manifest that there is no god but 
Thou. 
So I ask Thee by (all of) that, 
and by the positions of Thy mercy’s might 
and by Thy Stations and Marks 
that Thou bless Muhammad and His household 
and increase me in faith and steadfastness. 


O Inward in His outwardness and Outward in His inwardness 

and hiddenness] 

O Separator of light and darkness! 

O described by other than (His) Essence and well-known 
in other than (His) likeness! 

Delimitator of every delimited thing] 

Witness of all that is witnessed! 

Bringer into existence of every existent! 

Counter of everything counted] 

Depriver of all that is deprived! 
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There is none worshipped but Thou, 
Possessor of Grandeur and Generosity! 
О He who is not conditioned by “how” or determined 
by “where” | 
O veiled from every eye! 
O Everlasting! 
O eternally Self-subsistent and Knower of all that is known! 
Bless Muhammad and his household 
and Thy elect servants, 
Thy mankind in veils,123 
Thy angels brought nigh, 
and the untold multitudes (of angels) set in ranks and 
encircling (the Throne).124 
And bless us in this our venerated and honored month 
and the sacred months that follow it. 
In it bestow blessings upon us copiously, 
make large our portions, 
and fulfill for us (our) oaths, 
by Thy most tremendous, most tremendous, greatest and 
noblest Name, 
which Thou placed upon the day, and it brightened, and 
upon the night, and it darkened. 
And forgive us that of ourselves which Thou knowest and we 
know not, 
preserve us from sins with the best of preservations, 
suffice us with the sufficiencies of Thy determination, 
favor us with Thy fair regard, 
leave us not to other than Thee, 
hold us not back from Thy goodness, 
bless us in the lifespans Thou hast written for us, 
set aright for us the inmost center of our hearts, 
give us protection from Thee,125 
cause us to act with the fairest of faith, 
and bring us to the month of fastingl26 
and the days and years that come after it, 
O Lord of Majesty and Splendor! 


натан ана 
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NOTES 


1 See C. Padwick, Muslim Devotions, London, 1961. 

2 See Shi‘ite Islam, pp. 210-11. 

3 Cf. Quran LXXIII, 20: “Апа lend to God a good loan. Whatever good 
you shall forward to your soul's account, you shall find it with God as better, 
and mightier a wage." 

4 Cf. Quran XL, 43. In another place, using a different root form for the verb 
“return”, the Quran says in one of the verses most often heard in the Islamic 
world, “Surely we belong to God, and to Him we return” (II, 156). 

5 Cf. Quran LXXVI, І: “Has there come оп man a while of time when he was 
a thing unremembered?” 

6 The sin of breaking God's covenant is often described in the Quran. For 
example, “Such as break the covenant of God after its solemn binding . . . they 
shall be the losers." (II, 27). And “Crying lies to the messengers” is often 
mentioned as a major sin of past nations, e.g., “Апа the people of Noah, when 
they cried lies to the Messengers...” (XXV, 37). 

7 Cf. Quran LXXV, 36-37: “What, does man reckon he shall be left to roam 
at will? Was he not a sperm-drop spilled? .. ."" 

8 Reference to Quran XXXIX, 6: “He created you in the wombs of your 
mothers, creation after creation, in a threefold gloom." 

9 Cf. Quran XVIII, 52: “I made them not to witness the creation of the 
heavens and the earth, nor their own creation . . . ."* 

10 Cf. Quran XVI, 13: “Апа that which He has multiplied for you in the 
earth of diverse hues. Surely in that is a sign for a people who remember." 

II Reference to the Imam's descent from the Prophet. Cf. the first selection 
from *Ali above (p. 29). 

12 Cf. Quran XIV, 7: “And when your Lord proclaimed: If you give thanks, 
I will give you more....” 

13 Cf. Quran XXX, тї: “God produces creation, then He reproduces it, then 
unto Him you will be returned." Also X XIX, 19; XXX, 27. 

14 Cf. Quran XIV, 34 and XVI, 18: “Апа if you count God's blessing, you 
will never number it." 

IS The “curtain of the heart” (hijab al-qalb) is the pericardium. 

16 The windpipe is not mentioned in some editions of Mafátih al-jinàn. 

17 Cf. Quran XIX, 88-91: “And they say, ‘The All-merciful has taken unto 
Himself a son.’ You have indeed advanced something hideous! The heavens are 
wellnigh rent of it and the earth split asunder, and the mountains wellnigh fall 
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down crashing for that they have attributed to the All-merciful a son....” 

18 In the famous hadith concerning ihsün or "spiritual virtue" it is said 
that “Spiritual virtue is that you should worship God as if you were seeing 
him, and if you see Him not, He nonetheless sees thee.” 

19 Cf. Quran XLIII, 36: ‘‘Whoso blinds himself to the Remembrance of the 
All-merciful, to him We assign a Satan for comrade.” 

20 Cf. Quran LXIV, 3: “He shaped you and made good your shapes”. See 
also XL, 64. 

21 Cf. Quran XXVI, 79: “ ... who created me, and Himself guides me, and 
Himself gives me to eat and drink.. .", 

22 Cf. Quran LIII, 48: “Апа that He it is Who enriches and contents.” 

23 Some editions add here the phrase ''other than Thee”. 

24 Cf. Quran IX, 55: “So let not their possessions or their children please 
thee; God only desires thereby to chastise them in this present life, and that 
their souls should depart while they are unbelievers." 

25 Le., Mecca and the land surrounding it. 

26 The “Sacred Monument", known as Muzdalifah, is the place where the 
pilgrims spend the night after the day at Arafat. Cf. Quran II, 198: “When you 
press on from Arafat, remember God by the Sacred Monument." 

27 I.e., the Kacbah, called the “Ancient House" in reference to the tradition 
that it was constructed by Abraham. See Quran XXII, 29 and 33; also XIV, 
35-7. 

28 Cf. Quran II, 125: “Апа when We made the House a resort for mankind 
and a sanctuary....” 

29 A further reference to the Prophet’s blood descent from the Abrahamic 
line of prophets. 

30 Israfil is the angel who according to Islamic tradition blows the trumpet 
at the time of the Resurrection. 

31 The Criterion (al-furgdn), is one of the names of the Quran, mentioned 
several times in its text, such as III, 4 and XXV, т. 

32 Каў На Ya Ayn Sád аге Arabic letters which appear at the beginning of 
the chapter of Maryam, Quran XIX. T? На andYá' Sin are also letters appear- 
ing at the beginning of Quranic chapters, XX and XXXVI respectively, from 
which the chapters take their names. “Тһе Wise Quran" is a title which appears 
in Quran XXXVI, 2. 

33 Al-Sartar, “Не who covers (faults and sins)", is one of the names of God. 

34 Cf. Quran III, 13: “Сой confirms with His help whom He will.” 

35 Cf. Quran III, 160: “If God helps you, none can overcome you.” 

36 Akram al-asmá'. God's “fairest names" (al-asmá' al-husna) are referred 
to several times in the Quran, such as VII, 180 and XX, 8. 

37 For the story of Joseph in the Quran see chapter XII. 

38 Cf. Quran XXI, 83-84 and XXXVIII, 42-45. 

39 Cf. Quran XXXVII, 102-105 and XIV, 39. 

40 See Quran XXI, 89-90. 

41 The story of Jonah and the “fish” is referred to in Quran LXVIII, 48-50. 

42 Cf. Quran XXVI, 63-66 etc. 

43 Cf. Quran XXV, 48: “Апа He it is Who sends the winds, glad tidings 
heralding His mercy, and We send down purifying water from the sky." See 
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also VII, 57 and XXX, 46. 

44 Cf. Quran XVIII, 59: “Thy Lord is the Forgiver, Full of Mercy. If He 
took them to task (now) for what they earn, He would hasten on the doom for 
them; but theirs is an appointed term from which they will find no escape.” 

45 Reference to the story of Moses and the sorcerers, related several times 
in the Quran, especially VII, 111-126; XX, 62-73 and XXVI, 36-51. 

46 A divine Name used in Quran XXX, 50 and XLI, 39. 

47 Cf. Quran III, 26: “Thou exaltest whom Thou wilt, and Thou abasest 
whom Thou wilt.” 

48 Again reference to Quran XIV, 34 and XVI, 18. 

49 Cf. Quran 1.111, 48: “Не it is who enriches and contents.” 

so Cf. Quran XCIII, 6: “Did He not find thee an orphan and shelter Thee?” 

51 Cf. Quran VII, то: “е have established you in the earth...”. 

52 Cf. Quran VI, 150: “То God belongs the argument conclusive.” 

53 Cf. Quran XLI, 19-20: “Upon the day when God's enemies are mustered 
to the Fire duly disposed, till when they are come to it, their hearing, their eyes 
and their skins bear witness against them concerning what they have been doing." 

54 C£. Quran XXVII, 62: *He who answers the constrained, when he calis 
unto Him, and removes the evil and appoints you to be successors in the earth.” 

55 Cf. Quran XLI, 4 and XXXIII, 46. 

56 Cf. Quran XXI, 107. 

57 The symbolism of light and darkness is employed often in the Quran, not to 
mention its usage in Sufism and philosophy, such as the School of Illumination 
(ishrág) of Suhrawardi. A good example of Quranic usage is the following: 
**God is the Protector of the believers; He brings them forth from the shadows 
into the light” (II, 257). There is also the famous “Light Verse" (XXIV, 35), 
which contains the sentence “God guides to His Light whom He will.” 

58 Cf. Quran XLII, 28. 

59 Cf. Quran XVII, 30. 

бо Again a reference to the rites performed on the Day of ‘Arafah. The 
“Sacred House” is of course the Kacbah. 


61 Cf. Quran LXV, 12. 
62 The word “destroy” (ahlak, from whose root is derived the word “‘those 


who perish”, hálikün) is used repeatedly in the Quran in reference to God's 
punishment of the evildoers, expecially those of generations and ages past, as a 
sign and a warning for those present. For example, **Have they not regarded 
how We destroyed before them many a generation . . ." (VI, 6). See also X, 14; 
XIX, 98; XXI, 9; etc. 

63 Cf. Quran II, 58: “We will forgive you your sins and will increase 
(reward) for the right-doers.” 

64 Cf. Quran IX, 104: “God is He who accepts repentance from His ser- 
vants." 

65 This sentence is almost a word for word quotation of Quran XVII, 44. 

66 Cf. Quran CVI, 4: "Let them serve the Lord of this House who has... 
made them safe from fear." 

67 Cf. Quran III, 54: “Апа they devised, and God devised, and God is the 
best of devisers.” See also Quran XIII, 42; XXVII, 50, etc. 

68 Cf. Quran VII, 182-183: "And those who cry lies to Our signs — step by 
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step We lead them on from whence they know not.” See also LXVIII, 44. 

69 Cf. Quran IV, 142: ‘The hypocrites seek to trick God, but God is tricking 
them.” 

70 A divine Name appearing in Quran VI, 62. 

71 At this point the compiler remarks that some sources add another section 
to Imam Husayn’s prayer, a section which he then relates himself. Other 
authorities, such as Majlisi, express their doubts as to the authenticity of this 
last section. In fact it is almost certainly by Ibn ¢Afa’allah al-Iskandar!, and 
therefore I have not translated it here. Readers interested will find a translation 
in V. Danner, Ibn *Atá'illah's Sufi Aphorisms, Leiden, 1973, pp. 64-9. See W. 
Chittick, “А Shadhili Presence in Shi‘ite Islam", Sophia Perennis, vol. I, no. І, 
1975; pP- 97-100. 

72 In Talkhis al-riyád, a commentary on the Sahifah (Tehran, 1381/1961-2, 
р. 34) al-Sayyid ĉAlikhān al-Shirazi (d. 1120/1708-9), mentions an objection 
that some people might be tempted to make here, i.e., that ‘е pronoun ‘them’ 
refers to all creatures, while certain of the creatures are God's enemies, so how 
should this statement be correct? The answer is that in its essential and primor- 
dial nature according to which it was originally created (cf. Quran XXX, 30), 
every soul loves and seeks the good, and all good flows from God's goodness, 
just as all existence flows from His Being. Therefore in reality the creatures 
love only Him, even if their love be in accordance with His Name 'the Outward' 
and in terms of external beauty and goodness, or worldly station and property, 
or anything else." Then al-Shirazi quotes Ibn аі-‹АгаЫ in the Futühdt al- 
makkiyyah: “None loves any but his Creator, but He is hidden from him under 
the veil of Zaynab, Ѕисаа, Hind and Layla (names of women), dirhams and 
dinars, worldly position, and all that exists in the world, for one of the causes of 
love is beauty — which belongs only to Him — since beauty incites love through 
its very nature. Now, ‘God is beautiful, and He loves beauty’ (a saying of the 
Prophet), and thus He loves Himself. Another cause of love is virtue (ihsân), 
and virtue is only perfect when it comes from God: None is virtuous but God 
(là muhsin Ша-Паћ). So if you love beauty, you love none other than God, for 
He is the Beautiful; and if you love virtue, you love none other than He, for 
He is the Virtuous. In every case, the object of love is none other than God." 
This is one of the themes of the Lama‘dar of Fakhr al-Din ‘Iraqi, translated by 
W. C. Chittick and P. L. Wilson, New York, forthcoming. 

73 Cf. Quran LXXXIX, 15-16: “Аѕ for man, whenever his Lord tries him, 
and honours him, and blesses him, then he says, ‘My Lord has honoured me’.” 

74 On the meaning of “‘clear text of His Book", see above, p. 56, note 48. 

75 Literally, “concerning His affair (amr)". Al-Shirazi explains “His affair" 
as meaning “either the knowledge of His nature and attributes, or of His 
religion and Sharicah" (p. 56). 

76 Here the Interval or “isthmus” (barzakh) refers to the time between death 
and resurrection. It is referred to in Quran XXIII, тоо: “Апа beyond them із 
an Interval until the day when they are raised." See Shi‘ite Islam, pp. 164-5; 
also the Encyclopedia of Islam (new edition), vol. 1, pp. 1071-2. 

77 According to a hadith of the Prophet, “Verily the passage from the grave 
to the Plain of Gathering (‘arsat al-mahshar) on the Day of Resurrection will be 
burdensome for some people and smooth for others" (quoted by al-Shir4zi, p. 62). 
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78 The Stations of the Witnesses (7121229: al-ashhád) are the stations of angels, 
prophets, Imams and believers who at the Resurrection act as witnesses over the 
deeds performed by men during their earthly lives. These Witnesses are 
referred to in Quran XI, 18 and XL, 51. 

79 *IHiyün, mentioned in Quran LXXXIII, 18 and 19, is variously interpreted. 
For example, it is said to be the highest level of heaven, or a place in the seventh 
heaven where the souls of believers are taken after their death, or the book in 
the seventh hcaven in which are written the deeds of angels and of righteous 
men and jinn. 

80 Cf. Quran LXXV, 7 ff.: “Вит when sight is confounded and the moon is 
eclipsed and sun and moon arc united, on that day man will cry: Whither to 
flee" 

81 Cf. Quran III, 106: “Тһе day when some faces are blackened, and some 
faces whitened. As for those whose faces are blackened — 'Did you disbelieve 
after you had believed? Then taste the chastisement for that you disbelieved.’ ” 

82 Cf. Quran XL, 64: “Апа He shaped you, and shaped you well, and pro- 
vided you with the good things." 

83 Besides the many Quranic verses which point to man’s “‘central” position 
in the Universe because of his capacity as viceregent or caliph of God, the 
being who partakes of all of the divine Names and Attributes, there are many 
other verses indicating one of the major results of his special rank: his domina- 
tion over all of the Universe. For example: “Апа He subjected to you the night 
and day, and the sun and moon" (XVI, 12); "Have you not seen how God 
has subjected to you whatsoever is in the heavens and the earth ?” (X XXI, 20). 
See also XIV, 32-33; XXII, 65, etc. 

84 The Arabic reads “Jā matā”, which according to al-Shiráz! can be 
interpreted in two ways: either it means “Nay (it is impossible to thank Him), 
when (could it be possible?)", or “(It is) not (correct to say) when, (for that 
implies that it is possible to thank Him)" (p. 75). 

85 According to al-Shirazi, the reference is to the expansion and contraction 
of the organs of the body, such as nerves, muscles, veins, arteries, flesh, etc. 
(p. 75). 

86 Or “breaths of life". Al-Shirazi comments: “Arwāh may be the plural 
of rūh, meaning spirit, in which case the meaning is explained by the tradition 
transmitted from Imams *All, al-Baqir and al-Sadiq: ‘There are five (spirits) 
possessed by Those Brought Nigh (cf. Quran LVI, 11): the spirit of sanctity, 
through which they know all things; the spirit of faith, through which they 
worship God; the spirit of power, through which they wage holy war against 
enemies and attend to their livelihood; the spirit of passion, through which they 
partake in the joy of food and marriage; and the spirit of the body, through 
which they move and advance. There are four spirits possessed by the Com- 
panions of the Right (Quran LVI, 8), since they lack the spirit of sanctity; and 
there are three possessed by the Companions of the Left (Quran LVI, 8) and 
beasts, since they lack (the spirit of sanctity and) the spirit of faith. 

“Агшаһ may also be the plural of rawh, which is a ‘breath of wind’. The 
arteries of the body possess two movements, contractive and expansive. It is their 
function to draw 'smoky' vapors from the heart with their contractive movement 
and to attract with their expansive movement fresh and pure breaths of air, 


THE SPIRITUAL LIFE 67 


through which the heart is refreshed and its natural heat is drawn from it. By 
means of this ‘breath of wind’ the animal faculty and the natural heat are 
diffused throughout the body. Thus this breath of wind by which the heart 
refreshes itself is the ‘breath of life’. If it is cut off from the heart for a period of 
time, life also will be cut off from її” (р. 75). 

87 Cf. Quran LIII, 48: “Апа that He it is who enriches and contents." 

88 Al-Shirazi quotes here a tradition of Imam Јасаг al-Sádiq: "Gratitude 
for blessings is to avoid what is forbidden" (p. 77). 

89 Al-Shirazi explains that “ра? is used in the singular and “trackless 
wastes" in the plural because the “‘straight path” is one, while the ways of going 
astray are many: “This is My straight path, so follow it. Follow not other ways, 
lest ye be parted from His way" (Quran VI, 154). 

go Cf. Quran X, 12: “If God should hasten unto men evil (i.e., punishment), 
as they would hasten good, their term would be already decided for them.” 

91 Bala, translated here as “benefit”, usually means “test”, “trial”, or 
“misfortune”, but here it is used as in Quran VIII, 17, which Arberry, following 
the commentators, translates, ‘‘... that He might confer on the believers a fair 
benefit.” See al-Shirazi, p. 81. 

92 According to Al-Shiraz! (p. 81), this is a reference to the difference between 
God's “wont” (sunnah) concerning repentance with the Muslims and His wont 
with the Jews. From the former He only asks regret (al-nadam), but from the 
latter in addition to regret He also asks “killing of themselves” (gatl anfusthim) 
as indicated in Quran II, 54: “Апа when Moses said unto his people: О my 
people! Ye have wronged yourselves by your choosing of the calf (for worship) 
so turn in repentance to your Creator; and kill yourselves." 

93 Cf. Quran II, 286: “Ош Lord! Lay not on us such a burden as Thou didst 
lay on those before us! Our Lord! Impose not on us that which we have not the 
strength to bear!" 

94 Cf. Quran II, 286: “Сой charges no soul save to its capacity." According 
to al-Shirazi this sentence is a reference to the obligations which — according 
to Muslim beliefs — God imposed upon the Jews, such as, “Ше performance of 
fifty canonical prayers per day, the payment of one-fourth of their property in 
alms...." Also it is a reference to the verse, “For the evildoing of those of 
Jewry, We have forbidden them certain good things that were permitted to 
them” (Quran IV, 160). See al-Shirazi, pp. 82-83. 

95 Cf. such Quranic verses as, “Не has chosen you and has not laid upon 
you in religion any hardship" (XXII, 78). 

96 Cf. Quran IV, 165: “Messengers of good cheer and warning, in order that 
mankind might have no argument against God after the messengers”; and 
LXVI, 7: “О ye who disbelievel Make no excuses for yourselves this day. Ye 
are only being paid for what ye used to do.” 

97 “In spite of Him" (‘alayh) is explained by al-Shiraz! as meaning, "In 
spite of God's disliking (that he should perish), for He is not pleased that any 
of His servants should perish. Thus it is that He spreads His mercy over them 
and hurries them not to punishment for their sins. Rather He is patient with 
them in His mercy and waits for their return in His kindness. He opens for 
them the door of repentance, lifts from them that which they have not the 
strength to bear and charges them only to their capacity. So it is as if whoever 
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perishes because of his evil deeds after all of this does so in spite of the fact that 
God does not want him to do so” (p. 84). 

98 Al-Shirázi points out that the Imam first gives the Day of Resurrection 
as the outer limit of His praise, then as a sort of admonition lest he be misunder- 
stood extends it in conformity with Him who is praised. In the same way in 
another prayer he says, “А praise eternal (Алана) with Thy Eternity" (p. 88). 

99 The term “‘friend’’ (waif) of God, referred to for example in the verse, 

“He befriends the righteous” (VIII, 190), is interpreted in many ways. According 
to certain theologians the wali is a person whose belief is sound, who performs 
his religious duties and who as a result has attained proximity to God. In 
Sufism the term takes on a technical meaning and is often translated as ‘‘saint’’. 
See al-Shiràzi, pp. 91-92. 
100 According to a hadith of the Prophet related through the sixth Imam, 
“Beyond every one who possesses piety, there are other pious acts, until he is 
killed in the path of God: when he has been killed in the path of God, there is no 
further act of piety” (al-Shirazl, p. 93). See also such Quranic verses as III, 157; 
III, 169 and IV, 74. 

IOI Al-Shirazi remarks, “The appropriateness of terminating this prayer, 
which is dedicated to praise, with the name ‘Praiseworthy’ is obvious" (p. 93). 
102 Cf. Quran XXXVI, 39: “It is not for the sun to overtake the moon, nor 
does the night outstrip the day.” 
тоз Cf. Quran XXXV, 13: “Не makes the night enter into the day and He 
makes the day enter into the night." The same or similar verses occur several 
times in the Quran, including III, 27; XXII, 61; XXXI, 29; and LVII, 6. 

104 Reference to Quran X, 68 and several identical or similar verses: “It is He 
who made for you the night to repose in it." 

105 Cf. Quran XXV, 47: “Іт is He who appointed the night for you to be a 
garment and sleep for a rest . . ." and other similar verses. 

106 Cf. Quran XVII, 12: “We... made the sign of the day to see, and that 
you may seek bounty from your Lord" and other similar verses. 

107 Cf. Quran XLVII, 31: “Апа We shall assuredly try you until We know 
those of you who struggle and are steadfast, and try your tidings.” 

108 Cf. Quran VI, 97: “Не splits the sky into dawn...” 

109 Cf. Quran XLV, 3-4: “Surely in the heavens and the earth there are signs 
for the believers; and in your creation, and the crawling things He scatters 
abroad, there are signs for a people having sure faith." 

tro Al-Shirazi points out that “command” (amr) here means the ‘‘ontological 
(takwini) command" (p. 217). Philosophers and theologians distinguish this, 
which refers to the laws of creation and which all must obey by the very nature 
of things, from the “legislative (tashri‘i) command", which refers to the laws 
set down by God in revelation and which man can obey or disobey according 
to his own free will. The “ontological command" is referred to in such verses 
as: "His command, when He desires a thing, is to say to it 'Be', and it is" 
(XXXVI, 81). 

ІІІ Al-Shirazi quotes a tradition from the sixth Imam: “No day comes upon 
the son of Adam without saying to him, ‘O son of Adam, I am a new day and I 
am а witness against thee. So speak good in me and work good in me, and I shall 
witness for thee upon the Day of Resurrection, for after this thou shalt never 
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see me again’ "' (p. 218). 

112 The distinction between minor (saghirah) and major (kabirah) sins is 
much discussed in Islamic theology. For a sample of Shitite views, see al- 
Shirazi, pp. 219-223. 

113 The angels who write down the deeds of men are referred to in Quran 
LXXXII, ro-11: “Yet there are over you watchers noble, writers who know 
whatever you do." In explaining what is meant by “Ease our burdens on them", 
al-Shirázi quotes the celebrated Safavid theologian, Shaykh-i Bahi'i: "This 
is an allusion to seeking protection with God from excessive talk and from 
excessive occupation with what entails neither worldly nor other-worldly gain: 
then the Noble Writers will have fewer of our words and deeds to record." 
The Prophet said, “1 am astonished at the son of Adam: his two angels are on 
his shoulders, his speech is their pen and his saliva their ink. How can he speak 
of that which does not concern him?" (p. 224). 

114 Cf. Quran LXXXI, especially ro-14: “Апа when the pages are laid open, 
and when the sky is torn away, and when hell is ignited, and when the garden is 
brought nigh, (then) every soul will know what it has made ready." 

IIS According to al-Shirazi the meaning .s, "Appoint for us some of Thy 
servants that we may seek illuminauon through their lights and follow in their 
tracks." He adds a long discussion of the elevated position of the “servant” 
(*abd), noting that in his highest form he is even more exalted than the messenger. 
This is the reason for the word order of the formula which every Muslim repeats 
in his canonical prayers: “Muhammad is His servant and His messenger". 
Al-Shirazi also points out that some manuscripts read “‘servanthood” (cibadah) 
for “servants” (cibád) and that this is more in keeping with the context (pp. 
227-8). 

116 This is a reference to the words of Satan in the Quran: “Then I shall 
come on them from before them and from behind them and from their right 
hands and their left hands ; Thou wilt not find most of them thankful" (VII, 17). 
117 Al-amr bi-l-ma^rüf wa-l-nahy ‘an al-munkar, according to Shi‘ites one 
of the pillars of Islam, and a command which is repeated many times in the 
Quran, such as VII, 157, and IX, 71. 

118 The verse "God is sufficient witness" occurs several times in the Quran, 
such as IV, 79; X, 29, etc. 

119 These two lines are an almost word for word quotation from Quran III, 18. 
120 A divine Name occurring in Quran III, 26. 

121 Cf. such verses as the following: “Say: ‘Obey God and obey the Mes- 
senger; then if you turn away, only upon him rests what is laid on him.... It 
is only for the Messenger to deliver the Message" (XXIV, 34). 

122 The second of the Twelfth Imam's four deputies, referred to in the intro- 
duction to Part III, p. 92. 

123 Le., "normal" men, who are veiled from and ignorant of God's true 
nature. 

124 Al-Sáffin, the angels “who set the ranks”, are referred to in Quran XX XVII, 
165; and al-háffin are referred to in XXXIX, 75: “Апа thou shalt see the 
angels encircling about the Throne proclaiming the praise of their Lord.” 

125 This recalls the Prophet’s supplication: “I seek refuge in Thy forgiveness 
from Thy punishment, I seek refuge in Thy approval from Thy anger, I seck 
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refuge in Thee from Thee!” 
126 In the Islamic calendar Rajab is followed by Shacbàn and then the month 
of fasting, or Ramadan, which is considered to the holiest and most blessed 


month of the year. 


Appendix 


The Twelve Imams! 


The word “пат” in Arabic means “leader”. In Islamic 
terminology it generally refers to anv person who leads others in 
prayer. According to the early Sunni theologians, tke Imam is the 
leader of the Islamic community, and his function is to enforce 
the revealed Law ог Sharicah. As such.the term is equivalent to 
“caliph”. In Sunnism it may also be an honorific term, given to 
certain important religious leaders, such as Imam Shiáfici, founder 
of one of the four Sunni schools of law. In Twelve-Imam Shi'ism 
it has two important meanings. As in Sunnism, the leader of others 
in prayer is called an “imam”, especially the person who performs 
this function on a regular basis in a mosque. But more specifically, 
an Imam is one of the twelve successors of the Prophet listed 
below. 

The specific meaning given to the word "Imam" in Shi'ism 
can not be understood until one grasps the basic difference 
between the Sunni and Shi'ite branches of Islam. The roots of 
this difference are to be found in the differing views held by the 
companions of the Prophet concerning the nature of his successor 
or caliph. The Prophet himself performed three basic functions: 
He acted as the means whereby a celestial book, the Quran, was 
revealed by God to mankind. Thus he was the founder of a world 
religion. He was also the ruler of the early Islamic community, 
which means that he enforced the Sharitah which God had 
revealed through the Quran. Finally he was the possessor of 
spiritual illumination and vision, and as such he could interpret 
the inner meaning of the Revelation and guide men upon the 
ascending stages of the path of spiritual perfection. 
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According to the majority of Muslims, the Sunnis, the successor 
of the Prophet must fulfill only one of these functions, i.e., he 
should enforce the Sharicah. Muhammad had been the last 
Prophet, so there could be no prophet after him. And there was 
no way the community could guarantee that his successors would 
possess spiritual vision and illumination, for like prophecy, these 
things are divinely bestowed (although unlike prophecy, they 
could still be possessed by men). But undoubtedly, the Prophet’s 
successor could act as a ruler and enforce the Ѕһагісаһ. In fact, 
the earthly existence of Islam largely depended upon this function 
being fulfilled, particularly at its beginning. Finally, the Sunnis 
held that the Prophet had not appointed a successor during his 
lifetime, so it was up to them to choose one. 

But the minority group, known as the “Shi‘ites” (the “partisans” 
of °Ali), maintained that the Prophet’s successor must not only 
enforce the Shariah, he must also possess divinely illuminated 
wisdom and be the spiritual guide of men. Since this latter function 
is bestowed by Grod and cannot be judged by the majority of men, 
the Prophet's successor must be divinely appointed, as expressed 
in the Prophet's wishes. And the Shi'ites hold that the Prophet 
had in fact appointed *Ali as his caliph.2 

This difference in view between the Shi'ites and Sunnis was 
often expressed in political terms, resulting in a good deal of strife 
in the early centuries of Islam between certain Shi‘ite groups and 
the Umayyad and Abbasid caliphs. For, as far as the Shi'ites were 
concerned, the Imams were the only completely legitimate 
successors to the Prophet. The first, Аі, was appointed by the 
Prophet himself, and each in turn was appointed by his pre- 
decessor according to divine decree. 


Fatimah 


The beloved daughter of the Prophet from Khadijah, Fatimah 
was born in Mecca five years before the beginning of the Prophet’s 
mission. She was so loved by the Prophet that he called her “a 
part of me.” In 2/624 she married *Ali ibn Abi Talib from whom 
she bore three sons, Hasan, Husayn and Muhsin (who died 
stillborn), and two daughters, Zaynab and Umm Kulthim. She 
was at the Prophet’s bedside at the moment of his death and fought 
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for her husband’s succession to the caliphate. She died six months 
after her father in the year 11/633 and is buried in the Baqi* 
cemetery in Medina. It is said that when she was born the whole 
sky became illuminated; therefore she is called al-Zahra’, the 
* Radiant." She is the mother of the Shi'ite Imams and is con- 
sidered the most holy of Muslim women. 


The Imams 


I. The First Imam, *Ali (b. A.D. боо, d. А.Н. 40/A.D. 661) 

He was the son of the Prophet’s paternal uncle, Abü Talib, who 
had raised the Prophet like his own son and protected him after he 
declared his mission. According to the Shi'ites, ^Ali was the first 
to accept the new religion at the hands of the Prophet, at the age of 
ten. He was the greatest warrior of early Islam, and according to 
his partisans was appointed by the Prophet as his successor at a 
place known as “Ghadir al-Khumm”. He became the fourth 
Sunni caliph, the last of the *Rightly-Guided Caliphs", after the 
death of eUthmàn. He was finally assassinated by followers of the 
Khawarij (an early schismatic sect), after five years as caliph. 
He is buried in Najaf in Iraq. 

П. The Second Imam, al-Hasan (3/62 -50/670) 

He was the elder son of Ali by the Prophet's daughter Fatimah. 
He laid claim to the caliphate for some six months after the death 
of his father, but was finally forced to surrender it to Mu°4wiyah. 
For the rest of his life he lived in Medina in seclusion. He is buried 
in the Baqi* cemetery in Medina. 

III. The Third Imam, al-Husayn (4/62 -61/680) 

The younger son of «Ali by Fatimah, like his brother he lived 
most of his life quietly in Medina under the watchful eyes of the 
caliph's officials and spies. When Mu‘awiyah’s son Yazid became 
caliph, he demanded allegiance from al-Husayn, who refused to 
give it. Finally al-Husayn felt it necessary to go into battle against 
Yazid to protest against the injustices which were being carried 
out in the name of Islam. He and a small group of followers 
including most of his immediate family were cruelly massacred at 
Karbala. The day of his martyrdom (*cAshürá") has become the 
most solemn day of the Shi'ite calendar, marked by processions 
and universal mourning. Its celebration symbolizes the whole 
ethos of Shi‘ism. He is buried in Karbala in Iraq. 
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IV. The Fourth Imam, *Ali, known as Zayn а!-АЫа and 
al-Sajjad (38/658- 95/712) 

The son of Imam al-Husayn by the daughter of Yazdigird, the 
last Sassanid king of Iran, he was not able to carry arms at Karbala 
because of illness, and thus he was saved the fate of his three 
brothers. For most of his life he lived in seclusion in Medina, 
having contact with only a few select followers. His piety — which 
is reflected in his collected prayers, al-Sahifat al-sajjádiyyah — is 
proverbial. He is buried in the Baqi¢ cemetery in Medina. 

V. The Fifth Imam, Muhammad, known as al-Bàgir (57/675- 
114/732) 

The son of the fourth Imam, he was present at Karbala at a 
young age. Because of changing political and religious conditions, 
among them the general revulsion following the events at Karbala, 
many people came to Medina to learn the religious and spiritual 
sciences from him. He trained numerous well-known men of 
religion, and mainly for this reason is the first Imam after °Ali 
from whom large numbers of traditions are recorded. He is buried 
in the Bagi¢ cemetery in Medina. 

VI. The Sixth Imam, Јасаг, known as al- Sadiq (83/702-148/765) 

The son of the fifth Imam, he lived in an increasingly favorable 
climate and was able to teach openly in Medina. Large numbers of 
scholars gathered around him to learn, including such famous 
Sunni figures as Abü Hanifah, the founder of one of the four 
Sunni schools of law. Towards the end of Imam Ja®far’s life 
severe restrictions were placed upon his activities, as a result of 
growing Shi'ite unrest. More traditions are recorded from him 
than from all the other Imams together. He is so important for 
Twelve-Imam Shi‘ite law that it is named the **Jacfari School” 
after him. He is buried in the Baqi‘ cemetery in Medina. 

VII. The Seventh Imam, Müsà, entitled al-Kàzim (128/744- 
183/799) 

The son of the sixth Imam, he was contemporary with such 
Abbasid caliphs as al-Mansür and Нагйп al-Rashid. He lived most 
of his life in Medina with severe restrictions placed upon him and 
finally died in prison in Baghdad. After him, the Imams were 
often not able to live in their traditional home of Medina, but 
were forced to remain near the caliph in Baghdad or Samarra. 
He is buried in Kazimayn in Iraq. 

VIII. The Eighth Imam, Аһ, known as al-Ridà (148/765- 
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203/8т7) 

The son of the seventh Imam, he lived in a period when the 
Abbasids were faced with increasing difficulties because of Shi‘ite 
revolts. Finally the caliph al-Ma'mün thought he would solve the 
problem by naming the Imam as his own successor, hoping thus to 
ensnare him in worldly affairs and turn the devotion of his followers 
away from him. After finally being able to persuade al-Ridà to 
accept, al-Ma'mün realized his mistake, for Shi‘ism began to 
spread even more rapidly. Finally he is said to have had the Imam 
poisoned. AI-Ridà is buried in Mashhad in Iran. 

IX. The Ninth Imam, Muhammad, known as al-Taqi (195/809- 
220/835) 

The son of the eighth Imam, he was given the daughter of the 
caliph al-Ma'mün in marriage and for a time was kept by the 
caliph in Baghdad. But he was able to return to Medina until the 
end of al-Ma’miin’s reign. The new caliph, al-Mu*tasim, sum- 
moned him back to Baghdad where he died. He is buried in 
Kazimayn in Iraq. 

X. The Tenth Imam, АП, known as al-Naqi (212/827-254/868) 

The son of the ninth Imam, he remained in Medina teaching 
the religious sciences until 243/857, when he was summoned to 
Samarra by the caliph al-Mutawakkil. There he was treated 
harshly by the caliph and his successors until he died. He is buried 
in Samarra. 

XI. The Eleventh Imam, al-Hasan, called al-°Askari (232/845- 
260/872) 

The son of the tenth Imam, he lived in close confinement in 
Samarra under the watchful eye of the caliph, especially since it 
was known that the Shi‘ites were awaiting his son, the twelfth 
Imam, who was to be the promised Mahdi or “guided опе”, 
destined to remove injustice from the world. The eleventh Imam 
married the daughter of the Byzantine emperor, Nargis Khatin, 
who, following instructions given her in a dream, had sold 
herself into slavery to become his wife. He is buried in Samarra. 
XII. The Twelfth Imam, Muhammad, known as al-Mahdi 
(b. 256/868) 

The twelfth Imam lived in hiding under the protection and 
tutelage of his father until the latter’s death. Then he went into 
“occultation”. In other words, he became hidden from the eyes 
of ordinary men and appeared only to his Deputies (see p. 92.) 
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In the year 329/939 his “greater occultation” began. It will 
continue as long as God wills, but when he does appear once 
again, he will erase evil and injustice from the world. 
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NOTES 


1 For a detailed account, see Shi‘ite Islam. 

2 For a profound and illuminating explanation of the basic difference in 
perspective represented by Sunnism and Shi'ism see F. Schuon, Islam and the 
Perennial Philosophy, London, 1976, ch. 5. 
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